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EDITOR’S NOTE

Dristi, (The Vision of Truth) is a journal of philosophy, which is a humble
attempt on the part of the Department of Philosophy, Narangi Anchalik
Mahavidyalaya for creating an environment for philosophical awareness and
research. This is our ninth attempt to explore philosophical knowledge through
our journal Dristi. The year 2020 has been difficult for all, as the pandemic humbled
the entire world. Pandemic along with lockdown affected the social, economic,
educational condition of the society and thus publishing the Journal was very
challenging.

Philosophy to deserve its name is integration of all knowledge acquired
through investigations of various branches of nature into a coherent world view.
The current issue contains twenty three papers from different branches of
philosophical knowledge. The papers are diverse in nature, as some are based on
Hindu mythology and religious beliefs,environmental aesthetics, feminism etc.,
while the rest are based on philosophy derived from different branches of knowledge
including literature and educational philosophy. We tried our best to tie up these
various branches of philosophical knowledge through this journal.

On behalf of the editorial board, I would like to thank all the contributors for
their positive response. My special thanks to the respected members of advisory
board,Dr Sibnath Sarma sir, Dr. Manisha Baruah madam, our principal (i/c) Reeta
Dutta Hazorika madam and IQAC Co-ordinator Reeta Sharma madam for their
advice, support and encouragement. I would like to acknowledge the help and
support ofall members of editorial board Sebika Das (HOD), Pinkumani Barman,
and Garima Saika and rest of my colleagues in the unveiling of this journal.

Department of Philosophy
Narangi Anchalik Mahavidyalaya
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HUMAN RIGHTS IN THE PHILOSOPHY OF
LOCKE AND PAINE

Dr. Reepa Sarmah
Digboi College, Digboi

Abstract:
Human rights are defined as those rights that all human beings have by virtue

of being human. These are the rights that individuals have, not because of any
special relation with others, or through membership of a particular society, but
simply by being human. Human rights are possessed by all human beings
irrespective of their race, nationality, caste or creed.Though the term ‘human right’
is modern coined, yet human beings were conscious of their rights from time
immemorial even though they were not aware that these rights were the human
rights. The ethical values of various moral and political philosophies of the world,
as well as the contributions made by the philosophers from diverse locations helped
the development of the idea of human rights. Among those philosophers who
contributed to human rights were the Stoics as well as Aquinas, Hobbes, Locke,
Rousseau, Paine etc. These philosophers proved the equality of all human beings
with the theory of natural law. Natural law is applicable to all human beings
equally and it gives rise to natural rightsThe present paper is an attempt to make
an analytic study of the philosophies of Locke and Paine and also to see how the
concept of natural rights of John Locke and Thomas Paine contributed towards
the development of the modern concept of human rights. The study is based on
secondary source of information which is collected from books, journals and other

published documents. The study is descriptive and analytic in nature.
Key Words: Human Rights, Paine, Locke, Natural law, Natural right

Introduction:
Human rights are defined as those rights that all human beings have by virtue

of being human. Every human being is necessarily a rational being or he is potentially
rational. They can think, argue, and make decisions and so on. As a rational being
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consciously. These laws are called natural because they were not artificial laws or
man-made laws.

Since natural law is derived from man’s essential nature, it provides the basis
for the belief that all human beings are equal and have certain natural rights.
Natural law is based on the idea that nature endows man with a sense of justice.
Natural laws granted natural rights. As an example of it, Locke said “no one ought
to harm another in his life, health, liberty or passions.”(1960,11. S- 6) is a natural
law. This natural law bestowed upon natural right in this way. “Each individual
had a natural right to his life, liberty and property and each individual had a
natural duty not to harm the life, liberty or property of others”. Thus for Locke
possession of natural rights was a feature of man residing both in state as well as
in state of nature.

According to Locke in the state of nature, individual possessed two types of
natural rights 1. Right to life, liberty and property. 2. Executive rights of nature to
do whatever they thought to be necessary for protecting these rights. When they
formed the state, they surrendered their executive rights of nature to the supreme
authority but the natural rights to life, liberty and property still remained with
them.Lockean social contract was, therefore, a contract of partial, not total,
alienation. For Locke, there is no natural basis which can justify the submission of
one person to another .And it is not possible for a man to divest himself of all
natural rights which he enjoys as a gift of nature. He wrote in a passage - “Nobody
can transfer to another more power than he has in himself and nobody has an
absolute arbitrary power over himself, or over any other to destroy his own life.
Or to take away the life or property of another .A man cannot subject himself to
the arbitrary power of another.” (Treatise of civil government 2, chapter 11, Para
.135)

Thus for Locke rights are inherent in human nature. These are natural to man
as opposed to accidental or conventional. For Locke, rights do not follow from the
social contract. Rights comes first .They precede the social contract. To speak
metaphorically rights are the premises. Right are unalterable moral facts. This is
why Locke called these rights as ‘inalienable’ rights .To claim that a right is
inalienable is to say that individuals have particular rights that cannot be alienated.
The nature of man determines his natural rights. Locke in his book said that rights
are natural property of human being. All men are by nature free, equal and
independent. Locke declared that, “Man (is) born... with a title to perfect freedom
and an uncontrolled enjoyment of all the rights as privileges of the law of nature”

(Ebenstein, 1969, p. 403).
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Findings and Conclusion:
Thus from the above discussion it is clear that the idea that certain rights

belong to human being simply by virtue of our humanity is a core element in the
philosophies of both Locke and Paine. And this is also the basic idea behind the
modern concept of human rights. Locke and Paine’s idea of natural laws base
human rights. Human right is a product of natural law. Locke and Paine proved
the equality of all human beings with the theory of natural law. Natural law is
applicable to all human beings equally and it gives rise to natural rights.

Today, our thinking about human rights is steeped in the language of Locke
and Paine. By effectively bringing together the contributions made by these important
thinkers we have devised a language of human rights which is intended to allow for
human rights to be enforced in practice. This is evident if we consider, for example,
the 1948 Universal Declaration of Human Right. There is one preamble and 30 Articles
in the UDHR. The UDHR enumerated therein the basic postulates and principles of
human rights in a most comprehensive manner. Out of these 30 Articles, 21 Articles
enumerated the Civil and Political rights. And 6 Articles covered the Economic and
Social rights. The preamble of the Declaration stated that the purpose of the
declaration was to recognize “the inherent dignity and of the equal and inalienable
rights of all members of the human family is the foundation of freedom, justice and
peace in the world.” The very first article of the declaration declared: “All human
beings are born free and equal in dignity and rights”. This single sentence boldly
stated that human rights are natural rights. They are not granted by manmade
governments. These rights are inalienable and inherent to all the human beings.
These rights are equal for all. According to this declaration human rights are
universal and not restricted to a few placesor a few actors. But theéy are applicable
to everyone in the world. Thus Locke and Paine’s concept of natural right has
great contribution towards the development of human right.
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Sankara points out that the Upanisadic declaration of Brahman as Sat-
Existence and Cit- Consciousness are not attributes of Brahman. Rather they
constitute the very essence of the attribute Jess Brahman. Nor can it be said that
Consciousness and Existence are both different. This is because according to the

Advaita terminology, Sat and Cit are identical terms i.e. to exist is to be conscious
and to be conscious is to exist.?

According to Sankara, Brahman as Infinite or Pure Consciousness is the
Transcendental Consciousness called the Turiya which constitutes our Self. It is
worth mentioning that although the word ‘Turiya’ literally means, “fourth”, yet
no numerical significance can be attributed to It, for It being beyond all attributes.
It is called the Fourth only in relation to the three states of consciousness, Viz,
waking, dreaming, and dreamless sleep that belong to Maya and are absent in
Brahman.?

Pure Consciousness that the Self is, is not the consciousness we understand in
the philosophical study of Phenomenology, where consciousness is always directed
or intended towards an object. This Pure Consciousness as being devoid of any
object, is what Sankara calls the Self or the Atman.*

According to Sankara, this Pure Consciousness, constituting the very nature
of the Self, is the Transcendental Consciousness which transcends the subject-
object duality and the trinity of knower, known and knowledge. This is because
all knowledge involving the subject-object duality, presupposes this very
Consciousness. It is the unqualified Absolute, the only Reality, that permits no
duality, nor diversity. It is the One without a Second. This Consciousness as the
very Self can never be denied nor doubted for the very fact that all assertions, all
doubts, all denials pre supposes this Self.?

Being essentially of the nature of non-dual Pure Consciousness, the Self can
never be witnessed. For it is only when consciousness becomes divided or fissured
by the impression of an object that it can be witnessed. But Pure Consciousness
being devoid of any object is undivided and unfissured: It is non-dual (advaita)
and being so there is no possibility of seeing or witnessing. Because seeing or
witnessing is only possible when there is any duality.

This Turiya is the unrelated witness of the three states of waking, dreaming
and dreamless sleep. It is unrelated for It is independent of these three states. And
It is the Witness in so far as It is the substratum of these three states even in Its non-
participatory being. Turiyanever participates in these three states of consciousness.
From this it follows that although the Self is the witness, it should not be mistaken
as some participator in the act of witnessing which presupposes the duality between

DestiThe Visionof Truth 11




Fhe v.litness and the witnessed. The Sel
u?:\hgmatxons on account of Its being the unconceive
of them all. In support of this occurs the Upanisadic

of seeing or witnessing i
g is absent i
has become the Self or Brahman i the knower of

f is the witness of all conceptions and

d and unimagined substratum

esti The Vision of Truth 13

The inscrutability of Brahman lies in the fact that Brahman cannot be known
in the way that objects in the phenomenal world are known. Because Brahman is
not an object of knowledge; it is always the subject. In order to know a thing, three
factors are necessary viz, jneya- what is to be known or the object of knowledge,
jnata- the knower and jnana- knowledge itself. But in the case of Brahman all
these three factors are combined into one. Hence the question of knowing Brahman
or the Consciousness does not arise. For any attempt to know Consciousness,
presupposes Consciousness; thereby rendering any attempt futile. Hence the
assertion of knowing Brahman does not arise just as fire can burn other objects
but it cannot burn itself. The teacher said: If you think: “I know Brahman well,
“then surely you know but of its form; you know only its form as conditioned by
man or by the gods. Therefore Brahman, even now, is worthy of your enquiry.”
This cautious remark made by the teacher to his student is necessary lest the student
may think that Brahman is like any other object that can be seen or felt through
the senses. So the teacher says that the matter requires further investigation and
enquiry.

The knowledge of Brahman is beyond sense-perception: “There the eye does
not go, nor speech, nor mind”. That is distinct from known and also It is beyond
the unknown”. Therefore it was necessary for the teacher to remind the disciple
that knowledge based on sense-perception or intellectual apprehension should
not be confounded with the supersensuous knowledge of Brahman. The disciple
who says, “I do not think I know It well, nor do I think that I do not know It”, has
in fact understood the true nature of Brahman. This appears to be contradictory,
but it is not. Brahman being distinct from everything known and yet beyond the
unknown, the disciple on realizing this says: “So far as normal understanding is
concerned, I do not think I know, because I understand that It is beyond mind and
speech; yet from the higher point of view, I cannot say that I do not know because
It is the source of my being”. The idea conveyed by this text is that Brahman is
unthinkable, because it is unconditioned. Therefore, he says: He who considers It
beyond thought, beyond sense perceptions, beyond mind and speech, he alone
has a true understanding of Brahman. (KenaUpanisad)

According to Sankara, liberation which is the immediate result of the
knowledge of Brahman, can never be assumed to be a thing that has to be acquired
by some activity; for it being the inmost self of the knower and is essentially one
with one’s very self. Even if Brahman is assumed to be different from oneself, there
can be no acquisition of It, as It remain ever attained by everybody because Its
being all-pervasive like the space- Moreover, liberation or the Brahma-Jnana cannot
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According to Sankara, this realization of the Self implies oneness with that
silence wherefrom words together with that mind turn back without reaching it,
but which is attainable by the yogis. That silence denote Atman which is ever
quiescent. Silence is inevitable while describing Brahman whence from all words
turn away. Even this world, when one attempts to describe it, is found to be
inexpressible or beyond words, since it cannot be called either Sat (existent) or
Asat (non-existent). If it were Sat it would not disappear in deep sleep, and if
Asat, it would not at all appear now. Therefore this world is also Anirvachaniya
(inexpressible). This inexpressibility of Brahman and the world is given an alternate
definition, and may also be termed silence known among the sages as congenital

i.e. inseparable from Atman.”
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HINDU BELIEFS : LIFE AFTER DEATH

Reeta Dutta Hazorika
. Principal i/c
Narangi AnchalikQ Mahavidyalaya

Abstract :
Hindu believes in law of karma and life after death. Regarding the questions

like “Where do we go when we die? People are looking for answers about life and
death. What happen to our life after death? Will we just cease to exist? Will we
become ghosts hunting the attic of our old house and crematorium? Will we be
reincarnated as some other creatures?”, we have so many queries and we try to
find out the answer of these questions. We know, the world is filled with ideas
about what happens to us when we die, like heaven, hell, reincarnation, ghost
and simply ceasing to exist. With that comes the question of what is heaven? Is it
has any existance ? Who lives in heaven? What is hell ? What is Hell going to be
like for those who go there etc. The aim of this paper is to discuss mainly the
Hindu beliefs regarding ‘life after death’.

Keywords : Rincarnation , Hindu beliefs, Karma, Naraka , Swarga, Samsara.

Introduction :
Many scholars believe that Hindu religion is the oldest religion in the world,

with its roots and customs dating back more than 4,000 years. It is third-largest
religion and has no specific founder. The unique of Hinduism is that it's not a
single religion but a compilation of many traditions and philosophies.

The word Hinduism is derived from a Persian term denoting the inhabitants
of the land beyond the Indus, a river in present-day Pakistan. The word Hindu
became popular during the British period, who usage to describe the predominant
religious traditions of South Asia, and it is now used by Hindus themselves. Hindu
beliefs and practices are enormously diverse, varying over time and among

individuals, communities, and regional areas.

DrstiThe Visionof Truth 19




Hinduism has develo
texts, and philosophical
PONASE S dp : as well as local po 1 ]

y Indus are certain beljef: Pope ax beliefs. Common

ped from severa] sources e

movements, g. cultural practices, sacred

: . s, .
as manifestations of a single unity. Th, uch s belief in many gods, which are seen

) ese deiti ;
Processes, preference for one deity while notmeslare tinked to universal and natur2}
excludin

Methodology:

The overall methodolgos

. . ) ogical fra . ' : L

religion beliefs life after mework is phj

death. Tow 18 Philosophical 5 i indu

be usod to explain various Hindy ::Stssﬂlls end, the nalysis of the Hin

an'falyhc method is used to bring fort, on life after

Krishnas shlakas in Gita, The paper at the Meaning
em

the period Veda to the great epics. HerePItS trto study
€ats the

descriptive methodology Will
death. Further, critical an

S and interpretations of Shri
Gita, Mahabharata etc. Hinduy t t::\e b?liefs of Hinduism fro™
articles, journals and other Publei!:}:s as the Primary sou:c‘ghSh translation of Veda
are treated as the secondary sour, ed works on Hindy reI? (?f the study. The books,
presented at the end of the paperCES. A detaileq bibliogrfl:;\lybz ::thc;ntic wnt:lfz

: references

texts were supposedly the div; aled texts ang th:) ::n ches of Hinduism, There ar®
texts were created later by hume word hearq bya r°mem1.)ered texts. The revealed
into four sections: the Rig v f(;lans. The revealedlt) “mordial Sage. The remembered
Xeda. The Vedas are hym;:'tl:he Yajur Veda, z;tSSCOnsﬁmte the Veda, divided
L(p:;’il{g:g;; i(i;tlual texts) Aranyakgs a(lt are alsq aCCOmp::il: Veda, and the Atharva
fexts). The Upanishads are a(l)r "Wildernes

S0 called the

foresy” d in the tota] Veda bY

§" texts), and Upanishads
. Vedanta and come at the
@ssn The Vision of Truth 20

end of the total Veda. Though less studied than later texts, the Veda is the central
scripture of Hinduism.

Some of the Vedic gods—Indra, Agni, Surya—reappear in the Puranas, but
figure less importantly in the stories than do Brahma, Vishnu, and Shiva, the various
manifestations of the Goddess, and other celestial figures.

The remembered texts consist of post-Vedic texts. Among the most important
are two epics, the Mahabharata and the Ramayana; the Bhagavad Gita, a text
inserted into the Mahabharata that focuses on the god Krishna; and the
Dharamasastras; consisting of the manuals concerning dharma and aphorism on

dharma.

Life after death according to Veda:

" Historically, in the Vedas, we do not find a clear reference to rebirth. There is
reference to how our body, after it dies, returns to nature, just like the primordial
purusha: so his eye becomes the sun, his breath becomes the wind. There is reference
to something that outlives death: atman, jiva, manas, prana. There is reference to a
happy land of ancestors and gods (swarga) and to the painful land below the three
heavens (naraka). There is reference to feeding the ancestors (pitr). But the idea of
rebirth as we know it today is not yet formed.

Life after death according to Rigveda:

In Hinduism, in the holy book Rigveda, the oldest extant Indo-Aryan text,
numerous references are made to rebirths. One verse says:

“Burn him not up, nor quite consume him, Agni: Let not his body or his skin be
scattered. O Jatavedas, when thou hast matured him, then send him on his way unto the
Fathers... let thy fierce flame, thy glowing splendour, burn him With thine auspicious
forms, O Jatavedas, bear this man to the region of the pious. Again, O Agni, to the
Fathers send him who, offered in thee, goes with our oblations. Wearing new life let him

increase his offspring: Let him rejoin a body, Jatavedas.”

Life after death according to Gita:
In Veda, the soul is referred to as soul or jiva or atman. But in the impure state,

the jivais encaged in a physical body. This embodied soul is continuously migrating
from one body to another including the present body. As Lord Krishna aptly states
in Bhagavad Gita (2.13). As the embodied soul continuously passes, in this body,
from boyhood to youth to old age, the soul similarly passes into another body at
death. A sober person is not bewildered by such a change. Death is the biggest
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Life after death according to Upanisadas and Puranas :

The idea of rebirth evolves in the Upanishads and fully expressed in the
Puranas. While the Vedic householders believed performance of yagna and worldly
duties (dharma) took one to heaven, the Vedic hermits spoke of the karma theory,
of immortality, of uniting the individual self (atma, jiva-atma) with the cosmic self
(brahman, pamm-atma) through meditation (dhyana), austerities (tapasya) and
various social, mental and physical exercise (yoga).

Results
The Hindu knows that the maturing of the soul takes many lives, and that if

the soul is immature in the present birth, then there is hope, for there will be many
opportunities for learning and growing in future lives through reborn or
reincarnation.

Reincarnation is the religious or philosophical belief that the soul or spirit,
after biological death, begins a new life in a new body that may be human, animal
or spiritual depending on the moral quality of the previous life’s actions. The entire
universal process, that gives rise to the cycle of death and rebirth, governed by
karma, is referred to as Samsara. According to Hinduism, even Devas (Gods) may
also die and be born again. But here the term “reincarnation” is not strictly
applicable. Lord Vishnu is known for his 10 incarnations - Dasavataras.

Every Hindu expects to seek for and attain moksha. But he or she does not
expect that it will necessarily come in this present life. Hindus know this and do
not delude themselves that this life is the last.

Karma is action, which may be good or bad. Based on the type of karma one
does, he chooses his subsequent birth. This type of beliefs in the Hindu religion
keeps the society less chaos.

Conclusion.
According to scholars, around the world, regarding the question of life after

death, two schools can be divided. Those who believe you live only once and those
who believe you live multiple lives. Those who believe you live only once have
broadly three schools - those who believe death is the end, nothing else after that;
those who believe after death you go to the land of the dead and stay in this
afterlife forever; and those who believe after death you go to either heaven, where
you enjoy the rest of eternity, or to hell, where you suffer for all eternity.

Those who believe in rebirth believe you keep coming back from the land of
the dead (pitr-loka) to the land of the living (bhu-loka) until you learn the ultimate
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DIFFERENT RELIGIOUS APPROACHES TO
THE CONCEPT OF “LIFE AFTER DEATH”

Daisy Deka

M. Phil Scholar
Department of Philosophy
Gaubhati University

Abstract
The paper explains the religious concept of ‘Life after death’ which is accepted

by all the religions of the world. The basic meaning of the concept ‘Life after death’
is that, the soul is immortal and it continues to exit after the death of the body. But,
different religions give different opinions regarding this concept of life after death.
Hinduism, which is the oldest religion of all living religions, believes that the soul
after the death of the body migrates from old body to a new body in accordance
with the past karmas. This transmigration of soul leads to the concept of rebirth.
Like Hinduism; Buddhism, Jainism, Sikhism also believe in the concept of rebirth.
Again, semitic religions like, Judaism, Christianity, Islam etc believe in the concept
of The Final Day of Judgement, where the soul who performs good actions are
sent to heaven and the soul who performs bad actions are sent to hell by God.
Though different religions accept or believe in the concept of life after death in a
different way, but, in all religions we can see that karma is the main cause for this
after-life. Through the attachment of the karmas the soul has to enter into the
chain of birth and rebirth. When the soul is freed from the bondage of the karmas,

in that case the soul can attain liberation.

Keywords: Rebirth, Law of karma, Liberation, Day of Judgement, Immortality of

the soul.

Introduction

The concept of “life
Life after death is the bel
continues to exist after the death
the soul is immortal. The materia

after death” is accepted by all the religions of the world.
ief that the essential part of an individual’s consciousness
of the physical body. This concept believes that
1 world is not the final world and the end of
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endure after the physical death of man? Hinduism has a story to say as the
answer to these questions which is different from the nature of semitic religion.
The story is the story of transmigration or rebirth. According to the Hindu
faith, after the death of the body, the soul has to enter into some other new
body in accordance with its past deeds. The soul has to be rebirth. The soul
transmigrates from the old body to a new body.(Tiwari, 1983). The famous
Gita saying in this regard as follows, “Just as a person casts off worn-out
garments and puts on others that are new, even so does the embodied souls
cast off worn-out bodies and take on others that are new” .(Das, 1905).Zaehner
regards it as a distinguishing feature of Hinduism. According to Zaehner,
“what most sharply distinguishes Hinduism, like its off-shoot Buddhism, from
the religion of semitic origins, is its unquestioning acceptance of the doctrine
of rebirth, reincarnation or the transmigration of the souls”.(Zaehﬁer, 1962).
Hinduism maintains the idea of rebirth which is governed by the law of karma.
Law of karma implies that as one sows, SO he reaps. “Rebirth is a necessary
consequence of the actions done in one’s previous life, the consequences of
which he has not been able to undergo”.(Tiwari, 1983). Soul migrates from
one body to another with all the samskaras that is produced by the karmas.
But, a person who performs niskama karmas has not to take rebirth, because,
niskama karma or the action done without attachment does not generate any
samskara. Niskama karma helps a person to attain Moksa. But, the ‘actions
which are done with attachment cause the soul to migrate from one body to
another. The law of karma tells us that no action goes without producing its
result. The circumstances of our present life, our pain, pleasure are all the
result of our past life actions. Good karma leads to good life and bad karma
leads to bad birth.(Tiwari, 1983). In the Hindu tradition, the doctrine of rebirth
can be found for the first time in the Brhadaranyaka Upanisad, where three
classes of souls are distinguished. The first are those that ‘have faith in the
eternity of the atman, which are liberated from the round of birth and death.

- This kind of soul purified by the fire that has consumed its gross body passes

on into the flame, the day, the world of the gods and thence into the lightening.
The second are those that perform their vedic duties of sacrifice in a proper
manner and are reborn in human form. And, the third are those which are
devoid of both these ways and are condemned to the life of worms and insects.
(Tiwari, 1983). Hinduism also believes in the concept of heaven and hell but,

it is not very clear how the Hindus relate the idea of rebirth with the ideas of

heaven and hell.
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body. The soui migrates from the old body to the new body and the assumption
of the new body with all its circumstances depend on the karmas of the
previous life.(Tiwari, 1983). In jaina faith, when a man dies, the soul goes to
the next body instantly and the quality of its next life is determined by its
karmas at that time. The soul can attain liberation by getting rid of all the
karmas attached to it. Jaina believes that karma is a physical substance that is
everywhere in the universe. Karma particles are attracted to the jiva or the
soul by the action of that jiva. Bad karmas are those karmas that are done by
sinful intentions. Jainism goes into the details of the specific causes of specific
kind of rebirth. Some actions lead to human birth which is done with less of
attachment and with humble and kind dispositions. Again, Jainism mentions
the concepts of Gotrakarmas and Namakarmas, which determine the family
of birth and the bodily built respectively. The soul has to be reborn, if it has
left samskaras due to its passionate actions done in the previous life. According
to Jaina, the passions are the kasayas which attract atoms or matter or pudgala.
Therefore, the soul which allows himself to enjoy the pleasure in passions and
acts under their spell has to be reborn in a human form in accordance with its
deeds. The soul has followed the path of right faith, right knowledge, right
conduct, which has performed passionless karmas and can attain
liberation.(Tiwari, 1983). For Jainism, when the soul is freed from bondage of
karmas and has transcended the possibility of rebirth, it can attain liberation.
Liberation is a spiritual state of perfection.(Mohapatra, 1985).

Zoroastrianism: Like other religions, Zoroastrianism also believes in the
concept of the life after death. That is, death is not the final end of man’s
being. Every person has an after-life which is determined by the righteous or
evil deeds during his earthly life. The person who performs right actions are
sent to heaven and the person who performs evil actions are sent to hell which
is the place of terrible suffering.(Tiwari, 1983).Zoroastrianism believes that,
after the physical death of man, the soul remains for three days with the body
and meditates what he deeds. When the fourth day came, the soul separates
from the body and goes to the place of judgement. People’s deeds in earthly
life are all recorded by God’s archangel. The person whose good deeds balance
over the bad one’s are sent to heaven and the person who performs evil deeds
are sent to hell. Again, if the good and bad deeds are more or less equal, in
that case, the soul is sent to purgatory for purification. The way to heaven or
hell is possible by crossing a bridge, which is known as Chinvat Bridge. The
bridge becomes very easy path with beautiful maidens for the souls who are
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Abstract:
The paper shall focus on examining whether ethical claims are subjective,

objective or relative. Following an account on how Michael Smith, a renowned
moral philosopher defines objectivity of ethical claim by saying that moral facts
are determined by circumstances and our moral judgements express our beliefs
about what these facts indicates. Subjective ethical claims show that there cannot
be objective moral facts or truths. They are based on how a person feels about a
particular issue; his emotions or feelings describes whether an act is right or wrong.
James Rachels in his paper “Subjectivism” tried to show his claim by placing the
example of abortion. It even focusses on how Hume in his great work A Treatise of
Human Nature puts morality as a matter of feeling, and not reason and what part
abortion plays in. Besides, the paper shall also try to traverse the current pandemic
of corona virus which the world is fighting and discuss whether an immediate
declaration of lockdown is ethical for the country.Following, it shall explore David
f relative ethical claims where he defines relativism as
according to which the moral norms of the society decide whether an action is
right or wrong. It tries t0 show how this view cannot be accepted as a ground for
moral judgement. Towards the end of the paper, I put forward my field of vision
here I have discussed that both objective and relative ethical
assessment fails in giving justiﬁcation to moral laws. And that subjective ethical
claims are the most practical moral ethos according to which a thing is morally
acceptable only if it is accepted by a complete reasonable person.

Wong's explanation 0

about ethical claim w

Keywords: Subjective Ethical claim, Objective ethical claim, Relative ethical claim,

Morality, Reason.
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talked about another possibility which says “Where morality is concerned, there
are no “facts” and no one is “right” or “wrong”.? This means we have our own
feeling to decide what is wrong or right; if we think something is wrong it is our
way of thinking it as wrong. Same is the case in abortion which might be acceptable
for someone whereas immoral for someone else. This idea is called ethical
subjectivism. “Ethical subjectivism is a theory which says that, in making moral
judgements, people are doing nothing more than expressing their personal desires
or feelings.” There are no moral ‘facts’. In the US, every year one can seemillion of
abortions is performedand one has no right to decide whether this is a good thing
or a bad thing; we may also consider it as one’s choice to do so. In my state I have
witnessed witch-hunt which is basically punishment mostly given to women. The
people accuse a woman of having opinions that are believed to be dangerous or
evil; they hold such prejudices by simply looking at their behaviour or having
unfair-looks. They believe it to be ethical or moral to endure such crimes which
involves the lives of many. Now, we cannot term the idea of witch hunt to be
moral at any cost, this cannot be acceptable even if many believes it to be.

Coming back to abortion, Hume in his great work A Treatise of Human Nature
claims that morality is a matter of feeling, and not reason. Our moral judgement
will help us to guide our conduct, but reason is not sufficient to tell us what we
ought to do. It might only show us the consequences of our action, in a way reason
will tell a woman about the consequences of getting an abortion, that she might
lead a happy life but the fetus will die. And this might not be of any help to her
unless her emotions play the role. Does she care whether the fetus dies? Or how
much she cares about leading a happy life? Hume concludes that at the end,
‘Morality is determined by sentiment’.”

Ethical claims should always mean to be making right or wrong claims about
the happenings. Let us now look into the current phase where we are going through
a pandemic, so called the corona virus, was lockdown completely ethical? The
impact of the virus should have been uniform to everyone, but it has shown a
great impact for the poor section as they are losing lives, migrants going home on
foot, they are dying due to heatinside trains and migrants died after being run
over by train and many more incidents.How much we or our government are
concerned about the losses, we are sympathetic at the moment and the next moment
we become busy with our rituals. We come across people who says that government
is doing everything to save our lives, and that we might have to lose some in order
to save more. In this sense, we have abandoned the group of people on whose

hard work our country progresses.
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adequate moral standard and the difficulty of reaching such an understanding
could be a reason for differences in moral beliefs. We cannot universalize mo-al
standards as different society functions in different manner. If one society contains
more women than men it would not be surprising if polygamy were acceptable
there, while in another society, where the proportion of women to men is equal,
monogamy is required.”

Conclusion:

Moral subjectivism and moral relativism look similar but they have a huge
difference. For subjectivists, to believe that abortion is acceptable is to say like ‘I
accept abortion’ or ‘here we accept abortion’.Moral relativism, on the other hand,
is the claim that facts about right and wrong vary with and are dependent on
social and cultural background.

Implementation of universal ethical values is not a possible task because
imposition of one single norm for the entire mass is unfeasible. Moreover, what is
the criteria to judge an action to be moral, what if the whole population believe
something to be moral which is in fact immoral in nature. Moral relativism can
neither be supported as it believes that there cannot be neutral standards of ethics.
But there must be such a standard by which we can judge human actions; we do
have respect for the norms of a particular society but we also have to right to
condemn certain practices which is meant to hurt people. Witch hunt is wrong
even if a particular society accepts because it takes lives. Furthermore, moral
relativists believe that since different society have different ethos, they also have a
sense of tolerance. But should one tolerate slavery, or written in Quran should one
woman be stoned to death for adultery. Thus, subjective ethical claims are the
most practical moral ethos because according to this, a thing is morally acceptable
only if it is approved by a completely reasonable person. There will be differences
of opinions but the rightness of an action will always be decided by pure rational
thinking. Thus, if we are to decide where to draw the line, having subjective ethical
views will help the betterment of almost every individual.
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Abstract
Rohinton Mistry, the Indian born Canadian writer bélongs to the Parsi

¢ommunity, a small and minor community and all his novels deal with Parsi
community. Mistry’s point of view about Parsi community is set in his fiction. This
attitude about the life and ideas of survival as a minority community also presents
in his works. Like Such A Long Journey, A Fine Balance, his third novel Family
Matters also centers round a Parsi family. Nariman Vakeel,an aged Parsi widower
suffering from twin diseases of the old age - Parkinsonism and Osteoporosis is the
protagonist of the novel. Mistry depicts the problems of common Parsi’s in the
novel.The novel is go forward with both negatives and positives about the Parsi
family. This paper is an attempt to explore Parsiness presents in Mistry’s Family

Matters.

Key Words: Parsi community, Novel, Rohinton Mistry, Nariman Vakeel.

Rohinton Mistry is an Indian born Candian writer, who focused on the Parsi
people and also socio-political issues in all his novels. His works seek to evolve a
vision that involves both the community-centred existence of the Parsis and their
involvement with the wider national framework. Like Such a Long Journey and
AFine balance, his Family Matters concerned with the experience of the Parsi in
India. Mistry’s Family Matters has rightly been acclaimed as a masterpiece
expressing beautifully the writer’s humanity and compassion and it was also

<hortlisted for Broker Prize.
Rohinton Mistry was from the Parsi community and most of his fictional
characters are from that community. So it would be beneficial to know more about

the Parsi community in India. He depicts the problems of common Parsi’s in his
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* Worth Preserving,” (FM 487)

The affirmity of the Parsis on the traditional rules can be seen from the attitude
of Yezad. They believe in maintaining a racial purity in their generations and
therefore they don’t promote marital relationships or any such kind of closeness
with non-Parsi women. They want the members of their community to adhere on
the traditional and contemporary values set by their ancestors.

During the British rule in India, Parsis enjoyed an elite status because they were

closely associated with Britishers in all their activities. This close connection with the

Britishers provided theman influential capacity in the society. But post—indepefmdence,
Parsis lost their importance in the society and their condition turned into a miserable
state. “Parsis suffer from a sense of loss resulting from the loss of political patronage
they enjoyed during the British rule.” (Basantani 36). Novjr the Pars.x rac? is at the
verge of becoming extinct. Dr. Fitter in the novel descrlbef, the 51tuat.10n of the
community and his disappointment regarding the state of his community .as:

“Parsi men of today were useless, dithering idiots, the race had deteriorated.
When you think of our forefathers, the industrialists and shipbuilders who
established the foundation of modern India, the philanthropists who gave us our
hospitals and schools and libraries and bags what luster they brought to our
community and the nation”. (FM 51) N . .

These lines reflect the failure of the Parsi community in maintaining their social
status and influence in the country. They had occupied prestigious positions in the
society and very much concerned about the importance of educa'aon..But even
after attaining prestigious educational qualifications, they lack open mmdedn.ess
in issues like inter religious marriages, which led to the extinction of their community.
Low birth rates, high economic pressures to live in Bombay and other social norms
insist the unmarried children to take care of the aged parents.

This issue was portrayed in the novel with Nariman, his step daughter Coomy
and his daughter Roxana. Coomy hesitates to take care of Nar.imar.\ when he was
fallen down and broke one of his ankles. She wanted her marrle?d sister Ro>fana to
take care of Nariman and to escape from her own duty. ”Narl.man’s longlr}g for
fresh air and life outside the ambit of his step-children is symbolized by the picture
he text, that of an old Parsi, in a trade-mark Sola Topee, that harks
standing with his back to the camera, gazing out at the
sea that girdles the islandof Bombay and twice a day with its 11fe-9vmg breezes
flushes out the stale odours from the city.” (Bharucha 172).:['he pathetic sfate of .the
aged community is visible from Nariman’s and Coomy’s talk. regardmg going
outsidé the house for a walk. Coomy doesn’t want to take Nariman outside and

says that:

on the cover of t
back to the colonial times,
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nse to our day to day life’s problems and can
dress them as shared, rather than individual.
wanted to rethink all the traditional Indian thoughts, so
can add their views or thinking to it. He wanted to question
the traditional picture of Indian philosophy for removing the false picture from it
so that the living concerns of ancient thought are brought to life once more in a
contemporary scenario. Purusartha or the Caturvarga is none other than that.

from the collectively optimal respo
understand our responsibility to ad

Daya Krishna therefore,
that the new generations

Objective:
The objective of this paper is to highlight the four values of a human life,

which are regarded as the fu reere all the desired and desirable objects in Earth
o analyze

and Heaven are subsumed. The main purpose of the present paper ist

and critically evaluate the perspective of Prof. Daya Krishna to these four traditional

Purusarthas of Indian philosophical heritage.
The focal tenets of the paper are:

*  Ghall we accept the so called traditional notion about purusarthas of a human
life? ~

*  Shall we rethink the traditional perspectives of the four human goals as
Prof.Daya Krishna does? Daya Krishna questions against the concept of
Caturvarga, so that the concepts of the modern thinkers will get an opportunity
to enlighten their thinking towards the traditional notions.

*  Shall we accept the perspective of Daya Krishna on the notion of Purusarthas

in the contemporary Indian philosophical heritage?

Methodology:
As I have focused on analysing and evaluating my topic of discussion so, in

the long run, [ have used a qualitative method for the current research study.
Basically, qualitative method of study is use in those topics which are related to
human feelings, emotions & behaviour. Therefore, qualitative method of study

has been used in this paper also as it deals with the emotions or feelings of

individuals as it focuses on the four end goals of human life which are also regarded
s of a human being.

as the four pointers or objective

Discussion:

Any discussion of tra
revolves around the notio
purusartha. The three are sO intimat

ditional Indian thought about man and society usually
ns designated by such terms as Varna, ashrama and
ely related to each other that each cannot be
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nized that the vedas of course, also conteain
hala (sensuous) only. There are, for example,
those who desire to have a son or rainfall or other such
worldly things, and the injunction for these has the same fOI'n'.‘l as the injunction
for those who desire svarga. There is thus, no essential difference between
‘svargakamah’ and ’putrakamah’ or 'vristikamalf’, even thoug?l the later are the sort
of objects which are known to everybody while th.e former 1e accepted only on the
authority of the Vedas. Again, Daya Krishna claimed that in fact, the Vedae are
charged with containing false injunctions on the ground tha't these worldly objects
not obtained in actual practice by the performance
Daya Krishna brought Samkaras’ evidence that is
there would be an attempt to extract the two, and the Yedic authority confined
only to matters which were regarded as strictly n.on-emPlr%cal Or non-sensuous in
character. But, if such a distinction were to be seriously 1:r131sted upon, a.large part
of the Vedas would have tobe treated as redundant. Again, the qdeshon is whether
d as transcendentally sensuous or non-sensuous in character, th.ere
of characterizing non-sensuous, non-transcendental object
Krishna questioned how shall we characterize, for example,
d understanding? Shall we treat it as a purusartha under
not? At this point Daya Krishna argues that we cannot
tanding to Kama as a purusartha because, in the sam?d'Iya
framework, as everything, including manas end buddhi, is a part of prakriti or
matter, and due to this Daya Krishna denied knowledge as a part of Kama
purusartha. Again the problem is about them who do not accept the San.lkhya
ition. Then it will be say that Naiyayika, for example, treat manas as a distinct
P05.1t10n- ich i ired to be postulated because of the fact that one does not have
oy Whld% . regtllhe same time, even though different senses are in contact with
:::S;;(:;Zeg;z:tswith the same time. Though Nyaya-su'tra gives this as .the reason
pecific reason has been given for postulating buddhi

i as but, nos
for postulating 1% a. The atman itself is supposed to be postulated

independent pramey : . . .

s :ﬁp? ratt?’clh isprequired to account for jnana, now question arises, what is the

'::s;cea :;: cl’f postulating buddhi as a separate prameya, if atman is already
ssi

lated t nderstand jnana. We can point out Daya Kr.ishna's thought, ”Onc.e,
postuate ° ded to cover all'ends of human seeking, there would remain
the terr.n Kema is exten it and the other purusarthas. The difference between them
o distincon bemef drawn on other grounds. Artha for example, could mean
could pel‘haf.iithig; tlfe satisfaction of what is desired, or even generalized means
instrumentaliies
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essenuan' and that as no one desiresngeS of one’g actio ulated in the context of the There does not seem much sense in saying one ought t? pursue artha or Karpa, as
bondage :huncondltm“al- But, D, onflaSE, the im ns. ?OnseqUanes inevitabl.)’ one naturally pursue them and needs no great exhortajnon to do so. R.ather, if one
inevitab| t;).‘ﬂd be treateq as mtrin)s,f'i Krishn, argue C};ehratlve for niskama karma 15 does not pursue them with great zeal or mfensity, o.ne is nf)rmally Pra1sed and not
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beine b » Where there ig nothin Ntioneq or w.hy consequences shoul ideal value, say, knowledge, social n.eform, political freedom, the end of e‘xp101tat10n

& bOrn again and 5 8 Wron T® a point recognized in phakt and repression, Or even such a thing as the creation of beautiful objects. Daya

i tob g' Flng Krishna stated that he used these examples consciously as it is difficult to subsume
them in any straightforward manner under the categories of dharma or moksha,
which are the only other purusarthas permitted to us by the traditional
classification. The best way, according to Daya Krishna is being both descriptive
and prescriptive; thus reflecting the human condition itself wherein determination
and the striving towards them is inbuilt into the condition
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According to Daya Krishna, purusarthas of Kama and artha are general efforts

for human beings, we should not call them as specific efforts or purusarthas of
Indian philosophy, Here, we can mention, “To bring a ‘prescriptive element into

assumed as a . C _ . '
would becor generalizeq Means Ur as 5 1t j interegt; . this Kama and Artha would not be to bring them under dharma or make them
o eha B € necessary fo, attag, 2 at a) ng to note 1M ° s subservient to moksha, as in tantra, as has usually been understood, but rather to
. a. But, Daya Krishna st Inin onl PUryg, o rather, may be it sav th h human being has to pursue them for utmost flowering and fulfilment
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of his being, and if he
be rectified as soon as possible. This, however, does not only run counter to the

dominant thrust of Indian thought in this field, but also runs against the difficulty
that it is not clear what sort of ends are meant by the terms Kama and Artha in the

» (IPCP-pp- 194)
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see the other, not as a means to one’s own ends, but in terms of one’s obligations
towards it. Moksha, however, is a transcendence of that other-centered
consciousness from which the sense of obligation arises. The Advaita Vedanta
radically denies the ultimate reality of the ‘other’, while the non-Advaitic schools
primarily assert the relationship of the self to the Lord, and only secondarily the
relation between one self and another. Samkhya believes in the plurality of purusas
but denies the relationships amongst themselves. Nyaya-Vaisésika also does the
same. From non-vedic tradition the Jainas seem to have more or less a Samkhyan
conception with little essential relationship between selves which have become
free. The Buddhist do not accept the notion of self, but they do accepta relationship
between the realized and the unrealized persons. The seemingly similar notion of
in Hindu thought is even more asymmetrical, as it is a relationship between God
and men. It is only in certain schools of bhaktri that the relation becomes a little
more symmertrical, as God is supposed to need men almost as much as men need

Goc-i.The self-centric and male-centric character of large parts of hindu sadhana
need to be explored in greater depth and with greater detachment than has been
done until now. One of the possible reasons for this may, perhaps, be the
identification of the feminine principles itself with prakriti and maya, which are

even antagonistic to self, and as the main cause for the

conceived as non-self or * . )
non-realization by the self of its own nature. The analysis is epitomized in the

famous statement of yajnavalkya, the outstanding philosopher of the Upanisadic
period, in the Brhadaranyaka Upanisad that nothing is desired for itself, but is
desired only because it is dear to the self. The only problem according to Daya
Krishna is the illusion with which it is also primordially endowed, that it can
achieve it through something other than itself. The di.f.f:erence between Kama and
Moksha, on this understanding, would then consists in the fact that the forrfler is
necessarily the result of the illusion that the happlr!ess of the self can be aehleyed
through anything other than itself, While the latter is the giving up of the 111us?10n.
But, giving up the illusion does not necessarily mean that one is heppy or fulfilled
or blissful, it only means that one is not dependent on a‘nythmg else for the
achievement of such a state. Again Daya Kn.shna ques.tloned, if it d'epends
neself, then what could possibly stand in the way of its non-
if non-dependence on anything else, or even the total absence
nsure that there shall be no dissatisfaction with the state of
e does not want a change in it, then the way

nse that on
n thatit is not the ‘other’ which is cause of one’s bondage,

completely upon ©
achievement? But,
of all ‘other’, does not €
one’s own being in the €
is opened for the perceptio
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the purusarthas, and the hierarchy between them
debate even in classical times. One of the
best known of these discussions is in the Mahabharata. However, even if we leave
aside the Mahabharata discussion regarding the interrelationship and the hierarchy
between the purusarthas as unilluminating, the usual traditional answer in terms
of the supremacy of dharma is not helpful either. And this is for the simple reason
that it is not clear what dharma is. There are deep conflicting divisions within
each of them of purusarthas. Again Daya Krishna questioned, whether they should
be treated in a descending or ascending order of importance is irrelevant.

The relationship between
have been the subject of discussion and

Conclusion:
The oft-repeated traditional theory o

understanding the diversity and complexi
life so meaningful and worthwhile in diverse ways. The Kama-centric and Artha-

centric theories of Freud and Marx are as mistaken as the dharma-centric thought
and anthropologists who try to understand man in terms of the
and society in terms of the norms of those roles and their
s. The ultimately suicidal character of all such theories is
self-evident, as they do not provide for any independent value to the life of the
intellect which they themselves embody. At this point we can mention Daya
Krishna's saying, “Fortunately for the Indian theory of purusarthas, it has
postulated the ideal of Moksha which is tangential to all the other purusarthas.
But, it too has no place for the independent life of reason as a separate value, or for
that matter for any other life which is not concerned primarily with Artha, Dharma,
Kama and Moksha. This is a grave deficiency, and points to the necessity of building
a new theory of the purusarthas which would take into account the diverse seeking
of man, and do justice to them.” :

From the above discussion it has been seen that Daya Krishna was the
philosopher who had the courage to question the very concepts of Indian
philosophy. It is a very unique and important step to revisit all the four purusarthas
of Indian philosophy, so that the concepts of the modern thinkers get an
opportunity to develop their enlightened thinking. And there is no doubt that
Daya Krishna's questions against this concept of caturvarga will be a substantial
step in this direction. As a thinker of philosophy we should have to rethink all the
traditional concepts of Indian philosophy so that we are able to add some new
vision in the field of Indian philosophy. If we only take the role of a follower of
our traditional thinkers, then it will be more religious rather than philosophical.

f the purusarthas, thus, is of little help in
ty of human seeking which makes human

of sociologists
roles that he plays,
interactive relationship
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Abstract:

Maurice Merleau
arguments against em
critical of the empiricist

Ponty in his Phenomenology of Perception outlines the
piricists and intellectualist theories of perception. He was
Jike John Locke and David Hume’s outlook of knowledge
who rejected the causal explanation but Janded experience within the matric of
customary and cultural association. Merleau Ponty also rejected the empiricist
understanding of sensation. He was also critical of the intellectualist and rationalist
account of knowledge. Merleau-Ponty argues that both take the objective world
as the object of their analysis, keeping distance in relation to perception. This paper
seeks to show the limit of intellectualist as well as.empiricist account of knowledge
as two type of classical prejudice and redefine the ‘phenomena of perception’

through the lens of Merleau Ponty’s work on Phenomenology of Perception.

Key words: Merleau Ponty, empiricism, intellectualism, perception, sensation,

objective world, perceptual field, phenomenology.

Objective:

My aim and objectiv
knowledge or the constitu
work on Phenomenology of Percep

es of this paper is to bring back perception in the realm of
tion of knowledge throughout the lens of Merleau Ponty’s
tion. It will be a phenomenological study where I
will show how Merleau Ponty redefines the phenomena of perception. His main
aim is to rediscover the lived world that means the world in which we live but we
are always prone {0 forget. This world which we are to rediscover the world is the
world of perception. That it is the world which we perceive it. Fundamentally
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include innate ideas (ideas that we have at birth), intuitions (the ability to
understand something instinctively, without the help of reasoning) and deduction
(the action of subtracting something). The rationalists maintain that there are certain
fundamental principles of reality, which are innate and recognized as true by
reason or intuition. Intuition is immediate apprehension by reason. All truths about
God, self and the world are deduced from them. Merleau Ponty draws upon the
work of philosophers traditionally described as rationalists like Descartes, Spinoza,
Leibniz as well as Kant. His primary interest in rationalism is not an epistemological
thesis like there is a priori, non-empirical knowledge of the world, rather inclined
to the study of the rationalist way of characterizing the various cognitive processes
that involve human activity.

Again empiricism is a theory which states that sense experience is the only
means to acquire knowledge. Empiricism rejects the corresponding version of the
Innate Idea, Intuition, andDeduction. So far as empiricism is concerned, knowledge
is a-posteriori, nota priori. So,knowledge is derived only through sense experience
and not through reason. Empiricists like John Locke reject the Descartes conception
of innate ideas. Locke stated that our mind at birth is like a clean slate what he
calls it tabula rasa. We can write only through our experience. Sensations and
reflections are the two fold of experience. Sensation is external perception and
reflection is internal perception. There is no single idea which is not derived from
sensation or reflection. According to Locke knowledge of the external world is
knowledge of the ‘real existence’. This is something which is not a mere figment of
our imagination. Locke called knowledge of the external world is ‘sensitive
knowledge’. According to Locke, what we know is real existence. And how we
know is through sensation, through the reception of ideas into our minds. This is
how Locke thinks we can know about the external world. Again another empiricist
David Hume develops Locke’s empiricism into Sensationism. According to Hume
all knowledge comes from impression and ideas. An impression is a perception
which involves actual sensation such as seeing, feeling, tasting etc. Hume rejected
the causal explanation but Janded experience within the matric of customary and
cultural associations. Hume said that experience or perception is a part of
customary morality. The empiricist account of perception presents a relatively
passive and mechanical affair, in which mental processes involved are of a
somewhat primitive variety Merleau Ponty however does not primarily mean by
‘empiricism’the epistemo]ogical thesis that all human experience is based upon
sensory perception. Rather he uses this term to refer to the account of perception

which has been adopted by these philosophers and which has also a major influence
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main element of the intellectualist account of perception. For Merleau Ponty though
intellectualist position emphasizes the active role of the perceiving thfa subject,
which empiricism was unable to do but intellectualism al?o unsatisfactory.
‘Judgement’ he puts it, “is often introduced as what se.nsaiflo’n lack's to make
perception possible” (PP, P37). Since the concept of sensation is itself, in Merle.au
Ponty’s view, entirely without foundation, there is no such ‘gap’ between sens_at{on
and perception, needing to be filled by judgemefit. For Merleau Ponty percept.lon
and judgement are distinguishable kinds of activity. For example, to ?ee. something
in front of one is quite different from making the judgement .the.lt 1t.1s there. As
Merleau Ponty puts it- “Ordinary experience draws a cleax: distinction between
sense experience and judgement, it sees judgement as taking of a stand, as .an
effort to know something which shall be valid for myself every moment of my life,
and equally for other actual or potential @ds; sen.se experience, ?n the contra.ry
is taking appearance at its face value, without trying to possess 1t.and learn its.
truth. This distinction appears in intellectualism, because ]ud’;gement is everywhere -
where pure sensation is not- that is, absolutely everyx:vhere (PP, p3?).. .

In order to understand perception and action both empiricists and
intellectualists share thisobjectivist world as impor.ta.n.t Cor}sequences: Merleau
Ponty argues for e.g. in case of perception, the .emp1r1c1st .tnes .to provide causal
explanations for what is perceived,, while the 1nte'llectu'ahst trn-es‘ to reconstruct
what is perceived by reference to the sut')ject's exercise of its cognitive powers. But
both take it for granted that their task is to unfierstand how hur.nans manage to
e world as characterized by objective thpught, and in doing so, for
a fundamental mistake. Their description of the ‘lived
world’ is characterised by Merleau Ponty as ‘prejudice’ of .objective thoug%-lt.

Merleau Ponty finds perception to be the very founc%atlon of human exl'stence.
So he offers what he calls as phenomenology of perception, where pferceptlon has

ical status. Merleau Ponty offers ontology of perce'ptlon.. For him
an ontologica precogniti"e' pre-reflective understanding without the
support of higher mental capacities. Ac.cordin.g to Mgrleau Ponty when I Perceiv;
something, 1 already started interpreting. .It is not like I have. a gerceftl(])gn a;xl
then interpret. It is.already there. 50 acco.rdlng t.o Ponty per ception s not a bundie
i tion awaiting rational interpretation which is given by
of meaningless Sen® here is no external agency that binds disconnected
empiricist philosopher- N etr eown internal network of relations of comparing
perception Perception hast'l i oneself with it. For Merleau Ponty ‘sensation’ and
oneself with it and Contras‘ 8 arent clearness. “The criticism of the constancy
‘judgement’ both lost their app

perceive th
Merleau Pontythey make

perception is already a
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al environment, others are engagmg
themselves in the investigation of some natural problems posed by environments.
Therefore, it is difficult to justify on aesthetic ground the preservation of
natural environments that are hidden from human aesthetic appreciation.

the conservation and protection of the natur

Key Words: Environment, aesthetic, environmentalism, conservation, natural,

philosophy, ethical.

Introduction:
aesthetics is one of the major new areas of aesthetics to

Environmental
of the 20" century. It focuses on philosophical

have emerged in the last part :
issues concerning appreciation of the world at large as it is constituted not
simply by particular objects but also by environments themselves. In this way

environmental aesthetics goes beyond the appreciation of art to the aesthetic
appreciation of both natural and human environments. Its development has
been influenced by 18" century landscape aesthetics as well as by two recent
factors : the exclusive focus of 20" century philosophical aesthetics on earth,
and the public concern for the aesthetic condition of environments that
developed in the second hallf of that century. Both factors broadened the scope
of environmental aesthetics beyond that of traditional aesthetics, and both
helped to set the central philosophical issue of the field, which is due in large

measure to the differences between the nature of the object of appreciation of
tics and the nature of art. The term environmental aesthetics

quite distinct sort of cases-aesthetic appreciation of
natural environments, of works of art that are of or about nature, of works
of art that take nature as their medium. In each case the ph'ilctsophical
challenge is to determine the proper object and. mode of appreciation.
Environmentalism is a political and ethical movement that seeks to
rotect the quality of the natural environment through changes
harmful human activities ; through the adoption of forms
¢ and social organization that are thought to be necessary
the benign treatment of the environment by
nt of humanity’s relationship with nature.
nmentalism claims that living things other than
al environment as 2 whole, are deserving of
pbout the morality of political, economic, and

environmental aesthe
can apply to a variety of

improve and p
to environmentally
of political, economi
for, or at least conducive to,
humans ; and through a reassessme
In various ways, enviro
humans, and the natur
consideration in reasoning a
social policies.
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to aesthetic experience, content and value
Environmental aesthetics, broadly conceived, has no exc
etic regard for the natural environment as

aesthetics accommodates the so-called cultural environ

our aesth

| aesthetics may draw upon or support
d appreciation of the natural
s aims. Environmental

natural. Although environmenta
arguments for the proper treatment an
environment, these need not be particularly central to it
aesthetics has its applied and theoretical wings. Environmental aesthetics is

an emerging field of study that focuses on nature’s aesthetic value as well
as on its ethical and environmental implications. Drawing on the research of
exciting new area speaks to scholars working in

a range of fields, including not only philosophy, but also environmental and

cultural studies, social and political theory, landscape design and management,
and art and architecture.
Environmental aesthetics ‘ considers philosophical issues concerning the
aesthetic appreciation of the world at large’, and so’ the field extends beyond
the confines of the art world and our aesthetic appreciation of works of art’(
Carlson & Berleant,2004,p.11). While chiefly understood as a sub-discipline of
environmental philosophy that emerged in the second half of the 20* century
( Brady, 2003, p-1), environmental aesthetics research is undertaken Aun’der the
disciplines. So, in addition to theoretical work, there is a
strong empirical and applied branch, and there are now numerous attempts
to link theoretical and applied work in areas ranging from environmental
conservation to landscape planning. Across the field aesthetics is broadly
understood as pertaining to what may be aesthetically valued or disvalued in
a given environment, as well as other types of aesthetic categories such as
the picturesque and the sublime.
Ronald Hepburn is often credited with ushering in the current era of
thetics with his article “ Contemporary Aesthetics and the
» (1996/2004). Hepburn there pinpointed two
the aesthetic appreciation of nature and the
aesthetic appreciation of art: (1) The objects of nature appreciation are often
unframed and unbounded, and (2) we are often immersed in those objects.
Hepburn's rehabilitation of nature as an object of aesthetic appreciation has
been welcome and effective. But it may be that in crafting his argument, he
was focused on a particular subset of examples : macroscopic rather than

microscopic objects of appreciation.

auspices of various

environmental aes
Neglect of Natural Beauty
crucial differences between
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happened in the late 19" century.

Unfortunately,two World Wars and great depression overshadowed conservation
and environmental issues. The 1960s and 1970s are recognized for radical
political, social and cultural movements including civil rights, feminism and
protests of the Vietnam War. For many activists of this era, environmental
concerns fit into their belief system of questioning authority and status quo.
Unlike in the West, where modern environmentalism was given birth to
by scientists, in India it began through the protests of rural communities. On
the 27" March 1973—a group of peasants in a remote Himalayan village
stopped a group of loggers from felling a patch of trees. Thus was born the
Chipko movement, and through it the modern Indian environmental movement
itself. Following Chipko, tribals in the Chotanagpur Plateau launched their
own struggles in defence of local rights in the forest. Meanwhile, on the
Kerala coast, artisanal fisherfolk protested the destruction of their fish stocks
by large trawlers. And in Gandhamardan in Orissa, tribals resisted the
damage to their lifestyles and to the local ecology by bauxite mining. Since
its origins, the envi;jonmental movement in India has passed through four
stages. In the 1970s, it was seen as something of an interloper, disturbing the
consensus-shared among politicians and intellectuals alike-that concern for
nature was a luxury only rich countries could afford. The Marxist intellectuals
went further, for them, ecology was a ‘bourgeois deviation from the class
struggle’. Where in the West the green movement was motivated by the
desire to keep beautiful places nnpolluted to walk through, in India
environmentalism was driven not by leisure but by survival.
It is critical to protect the environment so as to reduce the destruction
of eco-systems caused by a myriad of anthropogenic activities. It is more a
moral obligation for humans to protect the environment from pollution and
other activities that lead to environmental degradation. Importantly,
detrimental since it threatens the long-term

environmental degradation is
health of the animals, humans and plants. Air and water pollution, global
acid rain, deforestation, wildfires are just few of the

s that we are facing right now. It is everyone’s
f the environment to make this planet a wonderful

systems while others fo
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environmentalist. Some of the ear
of natural resources and. wildlife

warming, smog,
environmental issue
responsibility to take care O

place to live.
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on the increase today globally

reproductive problems and
problems such

beauty
aesthetics can be useful to
environmental aesthetic, and it does not guarantee
results. Many of the health problems that are
such as cancers, cardiovascular problems,
neurological problems can trace their roots to environmental
as pollution of air, water sources food and so on.In as much as there are
some really good medical breakthroughs to address such health problems,
they are too expensive. The easiest and cheapest solution is taking better care
of our environment. One does not need to put lot of money to go green but
simple changes in our daily lifestyle is all what is required to reduce our

carbon footprint on the environment.
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Objective:
In this paper try to focus in the area of social discrimination on the basis of

gender and sex. Sex and gender are two important issues in present society and all

GENDER D]
SCRIMIN ATION: AB RIEF ST UDY the discrimination is made on these two issues. Objective of this paper is social

awareness about gender discrimination and negative impact this discrimination.
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socialization we accept the norms and definitions of the socialization groups. In
r socialization into a subordinated

this life long process sometimes as part of ou
group we are socialized in a way that the norms or rules of the dominant group

must be followed even our subordinated group question those rules i.e. there are
external pressure to conform those rules or norms and socialised to believe the
unavoidable at worst or desirable at best. The process of socialization influenced
by cultural variation related to the area in which we live as well as the other
socially significant category to which we belong for example the ethnic and social
categories. Thus the process of socialisation serve as an efficient way to impose
values and norms of particular sex categories on the individual, although we are
socialized through out lives but the earlyyears have the most enduring impart.
Gender socialization has analytically distinct product the formation of gender
or example mother and gendered version of
he learning of how being a member of
rently

identity, the learning of specific roles f

sex neutral role for example student and t
the culture itself is gendered. Actually the child see the other he having diffe

and he draw conclusions about the norms or rules governing gender here other
are the people with whom the child has regular and frequently conduct. Each
culture define gender and through the process of gender socialization. The children
and adult to behave in accordance with their sex category, now a days children
ies at an early age. Actually gender stereotype is so

fearn to identify gender categor
feeling of stereotype, for example the dolls are

organised that it itself create the

more often put into the hands of girls.
The fact is that gender 15 continuously learned and relearned, we are socially

produced and reproduce make and remake gender in a thousand minor actions in
the course of a day. Thus gender socialization is very powerful once a gender is

assigned society expect individuals to act like females and males.

Gender Identity:
The gender socialization is itsel
major theories of gender identity.(

Chodorow’s theory of gender identity.
Sigmund Freud theory of emergence of gender identity is very influential.

According to Freud the learning of gender difference among the infant and young
entred on the presence Or absence of male genitalia. According to
ant symbol in determining the identity of a particular

f reflected into gender identity. There are two
1) Freud’s theory of gender identity and (2)

is central or ¢
him, sex organ is an import
sex category in the society where he or she live.
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inferior to male is gr
ferninist is of the view that gender difference existed in the society due to

differences in roles played by men and women with the various institutional

settings in the particular society.
(2) Liberal Feminism:- Liberal feminism has its roots in the liberal enlightenment

thought, industrial French revolution. Liberal feminist values also reflected in
the National Organization for Women(NOW) bill of right which called for
legislation related to equal right established in 1966. Liberal feminism argued
that women have the same capacities as men so they deserve equality in all
walk of live. According to them gender inequality is the result of a patriarchal
and sexiest division of labour and this gender inequality can be bring by
transforming the division of labour through the repatterning of the key
institutions like family, customs, marriage, law, education etc to allow women
to assume their equal place in the society.

(3) Radical Feminism:- Radical feminism has its roots in new feminist movement
of 1960's i.e. arising within second wave of feminism. Radical feminists argue
that the root cause of women oppression lies in the patriarchal gender relations
they are of the view that how patriarchal control over women bodies has

dominated every area of life.

' (4) Socialist Feminist:- Similar to the other feminist perspectives socialist feminism

also originate in the nineteenth century that focuses upon both the public and
private sphere of a women life. The major theorist associated with this
perspective are Juliet Michell, Zillah Eisenstein, Alison Jaggar, etc. Socialist
feminism emphasizes that an egalitarian society can be achieved by abolishing

and economic sources of women’s oppression.

Conclusion:
From the fore going discussion it may be concluded that sex is a biological

term and genderisa cultural term both are used to differentiate individuals, former
is physically and latter is socially. There is a debate on nature vs nature i.e. weather
it is biological or cultural that causes sexual division of labour. Though the term
‘masculine’ and ‘feminine’ differ from society to society . But there are two universal
cultural possibilities that every known society assigns roles on the basis of gender
and in no society the status of women is superior to that of men. Thus as mentioned
earlier some assume that this fundamental sense of gender identity is biologically
determined and unchangeable while other suggest that cultural norms may be

responsible for this stereotype gendered identity.
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Abstract: :
Hindu mythology are myths found in Hindu texts such as Vedic literature,

epics like Ramayana Mahabharata, Puranas and Upa Puranas. The Kalika Purana,
which is also called Kali Purana, Sati Purana or Kalika Tantra is one of the eighteen
minor puranas or upapurana of Shaktism tradition of Hinduism. Kalika Purana a
monumental treatise, was likely composed in Assam in or about the 10* century
A.D. The study of the Kalika Purana illustrates the history of the Kamrupa region
specially emphasizing on the river Brahmaputra, Parushuramkund, Kamakhya
Temple, Bashisth-ashram, and Ugratara etc. And hence it can be regarded as a
book on History of Assam that has mentions of the famous shaktipeeth Kamakhya
temple of Assam. It is also one of the rare Hindu texts that actually mentions the
word “Hindu”. My aim is t0 highlight the myth regarding river Brahmaputra,
shaktipeeth Kamakhya and the religious places located in the bank of the river as

mentioned in Kalika Purana.

Keywords: Mythology,HindU/ Kalika Purana, Shakta, Kamakhya

Introduction:
Hinduism is considered to be the oldest religion in the world. Hindu mythology

are myths found in Hindu texts such as Vedic literature, epics like Ramayana
Mahabharata, Puranas and UpaPuranas: Hindu mythology is also found in widely
translated popular texts such as the Panchatantra and Hitopodesha.The Kalika
which is also called Kali Purana, Sati Purana or Kalika Tantra is one of
the eighteen minor puranas or upapurana of Shaktism tradition of Hinduism.
Kalika Purana a monumental treatise, was likely composed in Assam in or about
the 10 century A.D. which exists in many versions, variously organized in 90 to

Purana,
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and birth, identitication of Vishnu as his father, his anointment on the
his devotion to the Goddess Kamakhya, his friendship with
his lack of devotion to Kamakhya, his fight
with gods and finally his death at the hand of Krishna.”?It is said in Kalika Purana
that immediately after Naraka became king of Pragjyotishpura and was pla.ced
in-charge of Goddess Kamakhya, the name of the land changed from Pragjyotisha

f Kamarupa is marked by the river Koatoya in the

to Kamarupa. The boundary o in
west and Lalita Kanta in the east. This region s said to have been under the spiritual

domain of Kamakhya. ( K.P. 39/122)° .
Kalika Purana in attributed to sage Markendeya and starts off with the legends

of Devi trying to bring Shiva back from ascetic life into household’s life by making
him fall in love again. Markendrya describes how Brahma,Siva and Vishnu are “one
and the same” and that all goddesses such as Sati, Parvati, Menaka, Kali, and others

the same feminine energy.The Kalika Purana in recounting
een places sacred to Siva and

conception,
throne of Pragjyotisa,
Bana, the demon king of Sonitpura,

are manifestation of . .
the sacred places of ancient Kamarupa mentions fift

five sacred to Devi and five to Vishnu.

Brahmaputra: o o .
Assam, for ages has been riverine civilization, the center of which is the river
4

tra. The origin of the source of the Brahmaputra centers round the
hma and Parasurama, as narrated in various Indian
scriptures, particularly in the Kalika Purana, 1t is stated there that Brahmapfztr.a,
the son of Brahma, born of Amogha was placed by her husband S.antanu within
four mountains Kailasa, Gandgamadana, Jarudhi and Sambartaka.n-'l the shape of
water which went on increasing in volume like the moon. Blslng from the
Bralmakunda the Brahamaputra, falls in the Lohit Sarovara, where. its ‘name become
Lohit and in plains of Assam this river is called Brahmaputra, which is regarded as

Nad (male river)*.

Brahmapu
episodes of our Lord Bra

The Mother Goddess Kamakhya: ' ‘ .
Goddess Kamakhya is most dominating name in the early history of Assam.

i ant Hindu Trantic goddess of desire that evolved in Kamrupa
ila?:sl;hrr)\,.a i(aanmlfanki;: is worshiped as Siddha Kubj'ika, apd is al§o identified as Kali
and Maha Tripura Sundari. Kalika Purana c'lescrlbcfes in detail about Kar-nakhya
temple and goddess Kamakhya, or Kamakshi and ritual prgcgdures rec!ulred. for
worshiping her. It gives detailed description ?f human sacrifice, an anc1fant I‘ltl.lal
prevailed in ancient time.The picture of Devi Kamakhya as presented in Kalika
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narrated the oppression by Naraka and prayed
ved from power, Naraka asks Kamakhya to
ddess promised to marry him. She wants
a temple for her on Nilachal and built
t completes the task within stipulated
heralding daybreak. To punish

Naraka, Krishna reached to Pragjyotishpura. While fighting against Krishna,
Naraka was surprised to observe Kalika i.e. Kamakhya by the side of Krishna, lost
all hopes and killed by Krishna. -.

According to legend found in Kalika Purana, at the beginning of time, the
great Gods of Hindu Trinity, Brahma and Vishnu, were engaged in creation of the
universe, however, Mahesh or Siva was engaged in deep meditation. Without the
active co- operation of Siva the universe could not be created. So Brahma requested
his human son Daksha, the chief of the Prajapatis to propitiate Mahamaya, the
as Daksha’s daughter and ensure the continuation of
life by becoming Giva’s consort eventually. After long meditation and fruits of
Daksha’s devotion Mahamaya promised Daksha to take birth as his daughter as
“Sati’. Sati won Siva’s love through her deep devotion and became his wife, with
her father’s consent. However Daksha felt slighted when Siva failed to treat him
with due respect. He arranged a great yajna (sacrifice) to which he invited all
important being of Tribhubana except Siva and Sati. When Sati came to know about
the yajna from sage Narada, she expressed her desire to attend the sacrifice in front
of Siva. When Siva forbidden her togo, she flew into great range and transformed
herself into Shyama or Kali. But when Siva or Mahadeva sought to escape her wrath,
she assumed ten different forms, the Dasmahavidya, and surrounded him. Finally,
helpless Siva allowed her to attend Daksha’syajna.

Once she arrived at the sacrificial ground, Sati questioned her father Daksha.
Her father responded in rage started to insult Siva. A humiliated Sati upon hearing
this conjured up a fire using her yogic powers and engulfed herself into those
flames. The news of Gati’s demise enraged Siva, who changed himself into the
fierce Rudra. He came to the yajna with Virabhadra and other Ganas, destroyed the
sacrificial ground and beheaded Daksha. Daksha’s wife pleaded Siva who later
restored Daksha by joining the head of a sacrificial Goat to the body of Daksha.
Driven insane by grief, Giva carried the dead of his wife upon his shoulders and
roamed the Three Worlds. Brahma and other Devas were alarmed of the situation
and hence approached Vishnu, the preserver. In order to preserve the balance of
the world, Vishnu cut Gati’s body into several pieces using the Sudarsana Chakra.

women. Indra approached Krishna,
to kill him. Driven with arrogance deri
marry him. With a condition, the Go
Naraka to construct, within a single night,

a stairway leading up to it. Naraka almos
time, when mother Goddess causes a cock to crow,

universal mother to be born
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The list of sacrificial animal enumerated in the Kalika Pura‘na to w?rship af‘d
satisfy Goddess is very wide in numbers. Birds, tortoises,fls_h, nine species of wild
animals like buffaloes, bulls, he-goats, ichneumons., .w1l.d boars, rhmo.ceros,
antelopes, iguana, reindeer, lions, tigers. Human sacrifice is of fmo:;le gv:’l th.a\ln
anything else. Blood drawn from one’s own body may Z:llSO be offered. Or inarily
female of all animals are exempted, but when mass sacrifices are offered, the diction
of male and female is not observed. Horses and elephants are not aq:epted by the

goddess, they are meant for special sacrifices by king.

i d Vishnu worship: . .
sawaTlT: Kalilka Purana,though fully devoted toDevi worship contains chapters

eulogizing the worship of Siva, Vishnu and c.)ther Gods. In Kalika Pllxrénz anj
Yogini Tantra,Siva appears merely in his Bhairaba form Tathc‘er norma1 oI< ?rll
therefore vamacara practices could be legitimai\tely held in Slva. tefnp les. a? i da
Purana mentioned that Saivism mixed with varied forr.ns of Trta\nhc n.tua 1: at;a?i
great popularity in ancient Assam.(chapter&%). It. is r.nentloned ;n the la ; a
Purana, the Japisa-Siva. It is said that some Khatriyas dlsgmse(jl the.mse ves as:n ‘e; as
for fear of Parasurama and surrounded themselves to Jalpisa-Siva for pr? ec nfm.
They worshiped Jalpisa-Siva and kept him c?ncealment. How?ver no e;p a'na 1on
is given as to why Jalpisaimage was kept in concealment.Siva wors flp 1sda t;o
mentioned in the Kalika Purana, in the Naraka legend. Naraka after de eatfz e
Kirata people, who were under the protection ?f Sl'VET became the king .of
Pragjyotishpura. It is said that Kiratas under their Sa1v1.te leader 'vol:}mt;nly
withdrew towards the.eastern sea.Saivism stood ba@ed in Naraka’s dlrln\clg 011:1.
Though Saivism stood banned, it seems to }}ave beer.I d.rlve?'l ugdezgllro:Bn‘o. araka
confesses in one place that Siva remains thiden within his c1t)sl.(' ./ l()‘ . ;
In the neighboring kingdom called Sonitapura, there was a al.wte ing name
triend of king Naraka. The most popular legendary is that Banasurz-a,
Banat who wes Demons), obsessed by idea of having a second Kaslii (Varanashi)
the .kmg or (etuate hi,s name, made of collection of ten million phalli (Siva
w.hlch would P; - larmed the prospects of being a second Kashi, asked Indra, the
Linga), The 50 afoil Bana's attempt. Indra stolen one of the phalli (Siva linga),
lo.rg‘ ::;fl hea:’j:‘é;z,s projected Kashi, that is Viswanath (Biswanath) was not fulfilled
wi eres : » Kashi.
and Biswanath I km::r;ealsocca::zg in the midst of river Brahmaputra, is mentioned
The Unanands ;e'vapis said to have reside here in the form of Bhayananda.
i: Kaglfa I:urlzgﬁka lPurana, Giva burnt Kamadeva with his third eye on U mananda
ccording to
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Objective: -
The prime intention of this paper is rekindle the concept of Brahman with the

help of Isha and Mandukya Upanishads. To disclose the effort of Mandukya and
Isha Upanishads in retaining the identity of reality is the another chief aim of this

study.

Methodology:
The study is based primarily on descriptive method. Both primary as well as

secondary sources have been used in preparation of this'study.

Introduction: .
The question that amplifies human curiosity from the time immemorial is of

origination of the universe. What is it from which the world comes into existence?
In a way, -what is the ultimate reality? The attempt made by science to cope with
nce through its big bang theory tries to justify

this question is quite interesting. Scie
that at the origination there was a single point and at course of time this single

point expands and takes the form of this universe. The prime motto of philosophy
is to search the above stated questions. May be the ways adopted by Philosophy
and science (I am basically concerned here to Indian Upanishadic philosophy) to
explain origination of universe are quite different but I think, there is a thin ray of
similarity between the two. Because like science Indian Upanisadic Philosophy

iant universe emerges from one single reality -that

too accentuates the point that g1
is Brahman. Now the question is —what is Brahman? The purview of this question
tman is as the identity between atman and Brahman is the basic

foundation of the Upanisadic philosophy. This study tries to dig into the question
with the help of the interpretation available in Isha and Mandukya Upanishads.
Let us explore the concept of Brahman in two different Upanishads little by little.
Brahman as elaborated in Isha Upanishad:
Isha Upanishad explains Brahman in terms of atman by following the basic
tenet of Upanishadic philosophy. In other words, the Isha Upanishad identifies
atman with Brahman. Though directly the term ‘Brahman’ is not used here. Instead

of Brahman God is referred to imply the highest principle. The term ‘Isha’ stands
d. The identity between atman and Brahman is the basic foundation

of the Upanisadic philosophy. Isha Upanishad has the logical ground to accept
the identity between atman and Brahman. Let us see how.
om pﬁrnamadah, plirnamidam, plirnat pirnam udacyate, plrnasya piirnam

adaya plrnam evavadisyate.!

covers what a

to mean Go
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Same cas
benevolent at th © haPpens here. Suppose, if we”

too cannot assist us in having the vision of truth. In fact the

Even knowledge (vidya) L, h
knowledge of atman is far beyond our intelligence. So verse 9 proclaims “Those who

worship avidya (rites) enter into blinding darknes's; b’ut intol g'reater darknes-s that
that enter they who are engaged in vidya (meditah(?n) SHere it is -clearl}.f men.tloned
that knowledge is more dangerous than ignorance in case of Spu‘l'tuall liberation. In
the wider sense our academic learning makes us habituated to think in accordance

with its method which will not give us a free mind to have a glance of spiritual

1 eived notion of
reality. As a result we are bound to look up the matter with a preconceiv

our academic learning which will not be true picture of spiritual Tealit’)-/, rath-er vision
will be mechanical. I think it will be appropriate to refer the existential phllOS.Dphy
# And there is the accumulated knowledge of science,
chnologies, to which more and more is being addefj'l.
and it has its place. But the known is

of Jiddu Krishnamurti here.

of medicine, and the many te

All i within the field of the known, e ko
e In the field of the known there is attachment, with its fears,

its despairs, FREEDOM FROM all that is freedom from the known; it is the state of
a mind that says, “I do not know”, and that is no.t 'Iookmf?r for-an answer. Such a
mind is completely not seeking, not expecting; an.d itis only in this s.tate i 7% C.aI;
say, “I understand” ¢Jiddu Krishnamurti makes this statement to rleahze th-e ex;sftentla
reality of man which is completely different from metéthSI'?al reah‘ty ‘- atmé
discussed in the philosophy of Upanishad. Though the aim .Of Jiddu Krls?'mamurt;
is totally different from the Isha Upanishad but to a certain extent their way o
o - to each other.
talkliitr:: Sféfvnzjving into the question- how can we reawaken_our spiritual-ity
to acknowledge the omnipresence of atman? T.hroug]f_l knoxjvledge m coli?;)oraflon
with ignorance we can reawaken our spirituality which will lead us tc.) ) eranor::i
This is asserted in verse 11 in this way- ‘He who -knows these tx_/vo ; Vldyz anh
avidya , together , attains immortality through v.ldya, by cr‘ossmg ov;r e;t
through avidya.”If we follow the path of both a\.r’_ldya and_ vidya together then
transcendence of death and attainment of immortality is possible for us.That HEAEs
consideration on what avidya is takes us to a further step tow‘ards the.  r
In a nutshell, pondering on the real nature of this material world

scendental world. To lit the flame of spirituality, first of all
uncing the present

always mechanical........

realization.

ascends us to the tran o
we have to renounce the present mode of material life. Reno

f life.
i t tically paves the way for new way o
o 'c';"fhlelf:ai: c?fn;"?;th (l);rzhman in the solar orb) is concealed by a golden vessel.

Do thou, O Sun, open it s0 as to be seen by me wha am by nature truthful {or , am
thc:e p;(;;l;rnle 5 of, rightful duties).”® Probably here the term “truth’ is applied to replace
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" on Mandukya Upanisha

ayam atma brahma, so’yam atma catuc-pat.

The Self is Brahman. ThisSelf has four quarters.”
This verse bears one of the maha vakyas or great sayings of Vedanta that is

‘ayam atman Brahman.’It has been already cited that Mandukya Upanishad

identifies this Self or Brahman with Om. In Mandukya Upanishad first eight verses

have been designed to analyse the ca
draw the attention for observing how ¢
four matras of Omkara. Now we will stay
with which the Self that means Brahman is constituted.

The Vaisvanara is the first pada that assists in the constitution of Atman. The
Vaisvanara looks like the waking state meaning Jagrata state where external things
are related to consciousness. Here consciousness experiences the gross object.

Taijasa is signified as the second pada which operates in the dream state. At
this phase, consciousness indulges into subtle objects. At this moment the external
world is no longer existed. Therefore consciousness remains at inward level.
According to Sankara, our mind is imprinted by the perception of objects in the
waking state. At the arrival of dreaming state, the impressions imprinted in our
mind in the waking state get manifested without any alliance with the gross object.

" The third phase is Prajna which remains activated in the dreamless sleep. It is
called Susupti. It is such a state of consciousness where the sleeper neither enjoys
the gross objects nor dreams anything. At this state everything becomes
undifferentiated. Atman put an end to its participation in the external world. Just
the presence of non-dual consciousness is asserted here. Still it is not the absolute

non-dual phase. This Prajna state is figured out as God in Sankara’s interpretation
d. The Lord is the Omniscient, inner Controller to whom
Sankara’s reference of Isvara stimulates the thought that

though Sankara does not place God at the supreme position still he accepts the
fact that the authority of God leads us near to truth. But Sankara never ever
recognizes that worship of God helps us in arriving at the ultimate reality.
Besides the three phases outlined here, there is another pada or phase of Atman;
the caturtham-padah which is the ultimate, absolute state. It is known as Turiya.
It is the transcendental level of consciousness.. Point that demands our attention is
that it is that state about which we cannot say anything distinctly. It is beyond our
vision. Our mind cannot ascribe any quality to it because it alakshanam. Since it is
achintyam, so it cannot come under the purview of our thought. At the moment
we try to think on it, our thought makes it consolidated to this world which in
turn contaminates its non-dual nature. Sankara holds that this absolute pure

sarvarn hy etad brahma,
2. All this, verily, is Brahman.

tus-pat of Atman and the last four verses
atus-pat of Atman are represented by the
focused on the ‘catus-pat’ or four quarters

all being owes its origin.
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Abstract: ST
Environmental crisis is a global problem that we are now experiencing in

modern age. We should consider with different aspects on enviroanental crisis
and we should find the way to protect the environment. Environment is the most
important issue since the Buddha time and the Buddha encouraged to tl.le peop1.e
not to destroy the nature but maintain as it is. The Buddha gave advice to his
followers the benefits of maintaining environment and follow as the natura]. way.
The Buddha even laid down 2 rule for monks in vinaya concerning Rrotectmg of
environment. As the environment is essential for all biotic or non-biotic, everyone
individually has responsibi]ity to aware of the value of environment and should

follow the Buddha's guidance to protect the environment.

Keywords: Buddhism, environment, maintaining environment, nature, etc.

Int ion: ind i
m;lrdcctilhoigm teaches that mind is the forerunner of all things, mind is supreme.

If one acts with an impure mind, i.e.amind su.l lied with gre ed, .hatre.d and delusio'n,
suffering is the inevitable result. If one acts wlt:-h apure mm.d' Le w.1th the opp_os1te :
qualities of contentment, compassion and. wls:.dom, haPpmess will follow like a

shadow. Man has to un Jerstand that pollutlfm in t_he -env.lronment has been caused
because there has been psY chological pollution within himself. If he wants a clean

: dopt a lifestyle that springs from a moral and spiritual
environment he has to adop ionple moderate e owins both

tion and self-indulgence. Satisfaction of basic human
to the minimum, frugality and contentment are its
h man has to order his life on normal principles,

extremes of self-depriva
necessities, reduction of wants
important characteristics- Eac
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of Truth 98 Sdom. It was there that SuJata

offered him milk soup. Buddha attained great wisom under the bodhi tree after
shing him exhausted body. For some time, Sakyamuni

sat under a Bodhi tree on the bank of the Neranjara River in an Ururvela.! It is the
at day & night. Why was the Bodhi tree the best

? Such a tree must give shade with a
incense from the tree provides an ideal

environment for achieving tranquil mind. The Bodhi tree, Asratha saraca Asoka is

eating the milk soup & refre

only tree which gives oxygen
place to achieve spiritual awakening
comfortable temperature & fresh air,

called Pippala in Sanskrik or Bodhi tree (Scientific name: ficus religiosa).In
Buddhism the tree is considered a thing of worship because Buddha achieved

enlightenment (abhisambodhi) under this tree.

Relation of forests with Lord Buddha’s life:
We understand trees as a kind of symbol in the Buddhist religion for example

the Bodhi tree is a symbol of Buddha’s enlightenment. There are many examples
in relation to forests & Buddha. The Buddha lived in the forest for most of his life
& his meaningful momentum was achieved near forest. He was born beneath the
Bodhi tree (Peepal) in Lumbini, them left for the forest to practice asceticism &
finally achieved enlightenment. A place where he used to preach sermons was in
Migadaya, which was a most beautiful green forest & his death (Parinirvana) also
took place in the Kushinagare forest. His disciples also spent a great deal of time in
the forest throughout their lives. Many Buddhist scriptures make reference to forests.
Buddha mentioned that trees & forests should be conserved in a sustainable
manner because they are human life & told his disciples “don’t cut down a tree or
a weed in its natural environment.” Ina scientific manner, forests have significant
value & benefits for human beings. It is well known that trees produce sugars,
filters Oxygen & Phytoncide chemicals by using carbon di-oxide water via
photosynthesis. In addition, forests are essential for avoiding direct sunlight under
hot and humid conditions in countries such as India. The Buddha realized that
forests play an important role in our lives as shown in the Buddhist scriptures.?
Where Gautama Buddha was born, there was an area between two cities where
ities lived together & there was an auspicious salavana. At that
time, the trees were very beautiful as if the whole tree was fully-blown flower
from root to petal. One day the queen, who was Gautama’s mother, was travelling
by the forest. Upon seeing the fine view, she wanted to play in the salavana for a
short time. So, her attendants stopped her cortege & helped her down She wanted
to hold a thorn of the auspicious Salavruksa. As she was standing holding the
thorn, she gave birth to a prince. At that moment & our pure-minded Maha-

people from both ¢
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Conclusion:

Many of problems that we are facing today ar
We cannot control our Lobha, Dosa, and Moha, (greed, hatred and delusion) then
our misbehavior leads to negative impact on the environment. In order to protect
the environment, we must change our mindset and misbehavior first with greedy
to generosity, hatred to loving kindness, and ignorance to wisdom. The forest
became less because of human’s greed. We can assume that the future of the natural
environment depends on the morals of any society. We should try to develop our
bad action to right action and wrong thought to right thought.

es that the Buddha “pointed out that ‘living in an appropriate
tributed to the moral and

e based on uncontrolled situation.

Kalupahana not
surrounding’ (Patirupadesavasa) was a factor that con

spiritual advancement of the individual.”®
The Buddha told us to gratitude the environment, we should build a good

ttitude toward peace society by understanding of the

environment with good a
ve our good attitude

value of environment. Living in a good environment will impro
and Dhamma in our mind. So when we have good attitude, we will bring benefits

to the environment. By developing individually, observing five precepts, we can
live peacefully with nature and live without breaking any moral rule in order to

build peaceful society and environment.
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PHILOSOPHY OF LIFE: QUEST FOR THE SELF
AS REFLECTED IN THE POETRY OF
JAYANTA MAHAPATRA
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Department of English

Narangi Anchalik Mahavidyalaya

Abstract: ] )
Jayanta Mahapatra is a poet of the modern age and his poetry is saturated

with his incandescent philosophy. As an Indo Anglian-poet, Jayanta Mahapatra
is well known and his poetry is marked by such philosophical concepts as
existentialism. The term existentialism is a philosophical theory or approach which
emphasizes the existence of the individual person as fref: anc.i responsible ageﬁnt
determining their own development through acts of the will. Hls poetry deals “fxth
philosophical aspects such as good and evil, dream a.nd rea.hty,' myths and behefs
etc. This paper tries to delve into the philosophy of life which is deeply rooted in
the poetry of Jayanta Mahapatra. He depicts the pathos of men and women and

ponders on his quest for the self.

Key words: Philosophy, life, quest, self, poetry, Jayanta Mahapatra

Introduction:

Jayanta Mahapatra is one of the finest poets in Indian English poetry and

literature. Born on 22™ October 1928, in Cuttack, Orissa, he is a postmodern,
postcolonial and existential poet who inspires the minds of the readers with
wonderful contemplations on philosophy. He is the first Indian poet to have

received the Sahitya Academy Award for his magnificent poem Relationship (1980)
which is based on human experiences carved with the fabric of time and eternity.

His volumes of poetry include A Rain of Rites (1976), Wiaiting (1979), The False Start
(1980), Life Signs (1983), Dispossessed Nests (198§), Selected Poems (1987), Burden of
Waves and Fruit (1988), The Temple (1989), A Whiteness of BO"." (1992), Shadow Space
(1997), Bare Space (2000), Random Descent (2005) and The Lie of Dawns (2009).
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n of exile. He describes the village, the dead bodies burning
priest of the Kali temple. The following lines gives a
the poet writes,

speaks about his conditio
in the funeral pyre, the
philosophical touch to the poem The Exile when
“It is an exile
Between good and evil
Where I need the sting of death.
Where a country’s ghosts
Pull my eyes toward birth.”

The notion of silence pervades the poetry of Jayanta Mahapatra. He seems to
be engulfed in an aura of loneliness. Das (2006:57) mentions that, “The concept of
‘silence’ and ‘loneliness’ is a constant obsession with Mahapatra. The vision of
‘silence’ and ‘loneliness’ haunted him so incessantly that most of his poems traverse
through these ideas. This makes many of his poems unparaphrasable... Mahapatra’s
philosopher-like temperament is obvious. ‘Solitude’ and ‘silence’ are the rituals for
a philosopher. The images of ‘solitude’ or ‘quietness’ come into his mind frequently.”
Thus, in the poem Loneliness Jayanta Mahapatra enumerates,

loneliness is of now, of the noises
Of the graves, of the silence of the waves,

of the explosions .

of nameless, faceless,
loneliness is a face alive
labelled from my other selves,
flames from the pyre of plundered seconds.”

(From Close the Sky, Ten by Ten)

The image of loneliness looms large in the poetry of Jayanta Mahapatra. In his
poem Farewell he personifies ‘solitude’ as a human being who stretches his hands
into the future. The poem City Night, 2 A.M portrays the silence of the night. The
poem Snakes displays the silence that pervades a man’s mind before he kills a

snake.

voiceless atoms,

Conclusion:
Thus, we can CO
his search for the self. His poetry

nclude that Jayanta Mahapatra’s poetry is deeply rooted in
is marked by quietude, tranquility, solitariness
and loneliness. He uses images and symbols to give shape to solitude. His poetry

abounds in images of graves and funeral pyres. His poetry takes us on a journey to
the philosophical and spiritual world. His poetry is marked by philosophical
overtones, religious mysticism, silence and solitude. He uses the history and culture
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of Orissa as the ingredient of his
2 poetry.In the ;
conclude, “Mah ’s phi i words of G |
and aPPIEhezsiZI:lztra sfjhﬂos?ph]cal reflections reshape our:ﬁfﬂy o erten 'Cir;
on ‘death.” Steeped in the depths of India lnal?'ll Perc‘;Pt“;ﬁs
) n philosopny,
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_ doctrine of ‘ Abstract General Ideas’,

THE DENIAL OF ABSTRACT IDEAS:
GEORGE BERKELEY

Bhupali Kalita
Ex-Student
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Abstract: B : o
This paper is an attempt to show that Berkeley’s critique of abstraction is an

important premise to establish his theory of Immaterialism. Berkeley was mainly
known for his empiricist and idealist philosophy. He attempted to deny Locke’s
doctrine of ‘Abstract ideas’ by relying on both sensationalism and nominalism.

Berkeley claimed that the abstract ideas which tried to explain how general terms
obtain meaning, are only source of confusion and illusion in philosophy. These
be universal and general are unconceivable and are

ideas which Locke claimed to ar ivable .
beyond our perception. For Berkeley, no ideas or qualities can exist In isolation
from each other in order to represent or stand for something real. The abstract
ideas are both psycho]ogically and logically impossible to conceive and hence, they
cannot exist either in the mind or in anywhere else. Though Berkeley refuted the
he did not deny that there are ‘General Ideas’.
For enlargement of knowledge, he felt that there should be some gent?ral F)r common
universal ideas. These ideas are given both in perception and imagination and are
not like that of Locke’s ‘ Abstract Ideas’. Thus, Berkeley’s whole philosophy is based

on the theory of Immaterialism and Subjective Idealism.
Keywords: Abstract Ideas, Immaterialism, Subjective Idealism, Sensationalism,
Nominalis and General Ideas.

Objectives:

® To study the critica :
® To analyse the impossibility regarding ,t
® To study the concept of ‘General I1deas.

1 outlook of *The Doctrine of Abstract Ideas’.
he formation of ‘Abstract Ideas’.
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alism holds that all knowledge is derived from sense experience.
image is simply a reproduction of sense

ted with particular things. As sensation
the reality of concepts, universal ideas
doctrine is known as Nominalism. Before moving
t the doctrine of ‘Abstract Ideas’, let us have

Sensation
Thought is nothing but an image and an
experience of particular elements associa
deals with particulars, so Berkeley denies

or the essences of things. And this

towards Berkeley’s arguments against
a brief knowledge about the doctrine of * Abstract Ideas’.

The Doctrine of ‘Abstract Ideas’ (John Locke) . .
An abstract idea is a general notion or idea. It is an idea of something

conceptually formed by combining all its characteristi.cs or par.ticulars. John Locke
supported this doctrine of ‘Abstract Ideas’. According to him, general tefm of
word signifies an abstract general idea. For example - the general .term man
contains all and only those properties that are common to all human beings. Hence
the abstract general idea ‘man’ reférs to the ways in which all men resemble each
other.

Our mind forms this general idea by isolating all the particular qualities from
a specific entity. An idea becomes general by separating or 15f>lat1ng fr.om it all
other ideas which were inextricably mixed in concrete particular things that
determine their particular existence. By isolating the quality of redness of a rose
from its smell, smoothness, etc., We form the abstract idea of ‘red colour’. Here,
Locke uses abstraction as a process of leaving out various elements .in an idea so
that it applies to more than one individual or class. It is the. mind which is Capa'ble
of abstracting and forming such abstract general ideas, which stand for something

real, The idea of material substratum is such an idea.

Berkeley’s Criticism of ‘Abstract Ideas’ . , '
Berkeley totally refused to accept Locke’s doctrine of ‘Abstract Ideas’. He

vehemently criticized it by giving his justifications in order to establish his theory
of immaterialism. He refuted this doctrine on both logical and psychological

grounds.

e  Berkeley did not deny
of forming ‘Abstract
imagining the ideas of those par

that there are ideas but only denied that mind is capable
General Ideas’. He claimed that mind is capable of
ticular things that one perceives, even variously

compounding and dividing them. One can even imagine about a picture of

man with two heads or the upper parts of a man joined to the body of a horse.

One can consider the hand, the eye, the nose, etc. separately from the rest of
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can exist in separation fro%,

there cannot be the formation of abstract general ideas. Even if one accepts

that the common element can be found by comparing the ideas, the question
n one do it? Because in order to abstract certain elements

larity and difference between them. But this,
rence between the sensation of black

itself by sense experience. And as
given in our

again arises, how ca
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a sensationalist, Berkeley strongly claimed that which was not

sensation cannot be said to exist. Thus, he denied the existence of abstract

general ideas.

Berkeley’s denial of abstract i
idea. Matter is taken as something whic
that which is beyond our perception cannot be sa

matter.

deas leads him to deny matter as an abstract
h exists apart from our perception. But
id to exist. Hence, there is no

The Concept of ‘General Ideas’
For Berkeley, abstract ideas are neither useful for communication nor for the

enlargement of our knowledge. It is only general ideas which suffice for the
discovery and communication of all mathematical, scientific and philosophical
truth. Though Berkeley denied that there are abstract general ideas, he did not
deny that there are general ideas. These general ideas are given in perception and

imagination. They are concrete ideas, not like that of ‘abstract ideas’. .
Berkeley provides six possible views about general ideas. The function of the

universality in knowledge may be carried by--
Particular things.

Particular images.

Names

Meanings.

Signs.

Notions. ) . .
It is possible to conceive of general concepts or ideas which are associated

with particular things having particular sensible qualities and Fhfese general ideas
represent or stand for all particular ideas of the same sort. But it is not possible in
case of Locke’s doctrine to form an idea of a thing in our mind, without possessing
any specific or particular qualities of it. Only on the bE{SiS of perception, one can
have ideas of particular things which lead to the forrriation of general 1dea:<;. Thus,
Berkeley asserts that everything exists by virtue of being perceived by a mind and

accepts the psychic nature of reality.

N
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DEATH AND IMMORTALITY IN EMILY
DICKINSON'’S POEMS

Sumitra Devi Chettry
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Abstract: ~ :
Emily Dickinson stands tall as an American poet of repute, whose poems

basically revolve round the theme of Death and Immortality. S.he has written m(?re
than five hundred poems on the themes of death and immortality. Her range varies
from exploring from a philosophical examination of death’s relation with love to a
grim consideration of its physical process.She was fas ’ lec

pondered over its fascination and mystery.The sensations of death are VlVld.ly
presented. She also emphasizes on dying sensations @d fai.lin.g powers @d despair.
Emily regarded Death as the ‘flood subject’ who believed in immortality a.nd G(?d,
but was always troubled by doubts. Emily seems to be <Eleeply preo'ccupled with
getaway to the next existence which is conceived paradise offered in the hymns

cinated by death and deeply

and sermons of the day.

Key Words: Death, Immortality, Ponder, Mystery, Despair.

Introduction:

Emily Dickinson’s greatest contribution to American literature is her poems

dealing with death and immortality. Investigation of the theme of death gave ber
a panoramic view of vital issues suchas religion, God, nature, IOYe and In}mortahty.
Death presents different personalities taken from life surrounding Dickinson. The
main features of Death which are implied in her death poems reveal the very
contradictions , absurdities and complexities of life. For Emily , Death was unknown
and the mystery of death fascinated her for which she po?dered over all the
possible angles. Death was also the supreme touchstc?ne for life.Some of her }?est
lyrics on death deal with the sensations of the dying person or the physical
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ral, the church services and even the
She minimizes death’s sensational and emotional
lation with love and immortality and the sound the
sentimentality and morbidness.

eath consider the sensation of the dying person,
t between the inertness of the dead person

with the moment of the living and the external growth of nature. Her poem “1
heard a Fly buzz when I died’contrasts the expectations, of death leads to eternal
happinessseems to becontrasted by the appearance of an insignificant fly coming
at the grand moment. Emily Dickinson satirises the traditional view of death as
peaceful release from life, pressures and a glorious entry into immortality.

‘I Felt a Funeral in my brain’ is an even more disturbing portrayal of death.
There is no hope of immortality in this poem also, it only depicts a despairing
plunge into an eternal abyss. The poem borders almost on the morbid in describing
the terrible struggle that the separation of the body from the soul causes, but the
physical death also seems t0 offer a momentary insight into the nature of infinity.

Emily Dickinson represents a detached observer viewing death and analyzing
its effects upon the dying person »T've seen a Dying Eye” captures the feverish
intensity of a dying person’s search for a something’, which is found without ever
being disclosed to the intent onlooker . Death continues to baffle all human efforts
to comprehend its meaning. Another poem, ‘How many times these low feet
staggered’, explores the terrible physical transformation caused by death. In the
poem’The Last Night that she lived’, death is imagined as a graceful departure
into the sublime mature of immortality. Pain and Loss recede as the dead woman

obtains eternal peace.

Dickinson’s poems on dea
terrible emptiness which the sou
portrays death’s complete dominion O
and stone in the first stanza contrasts
immobility.

The poem ‘A Clock Stopped’ isa fullerexa
and religious implications of death in this poem are deeper. The poet here uses the
superstition of a clock stopping when a person dies and she uses also the age-old
comparison of life to a timepiece. Through these metaphors,she portrays death as
the sudden breakdown of 2 carefully constructed Swiss clock. The whole poem
subtly blends the despairing reality of physical death and the frightening lhlrmta.tlon.s
of temporal life with the mystery of eternity. Though death ends physical life, it

the terrible struggle of the body for the fune

thoughts of the dead person.
aspects to probe its ultimate re
reaches of its frightening of pathos,

Some of Emily’s best poems on d
the physical experiences by the contras

th emphasizes its physical aspects to illustratethe
I's departure gives rise to in “Too Cold is this” she
ver life with detachment. Images of coldness
the body’s former vitality with its present

mination of death . The philosophical
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isbelief found which transforms into a
blend of humour and dis
Jclgcrlrxgegteen:nii‘::))l,enm acceptance. At the Last Judgement the resurrected body
rejo'nlis the supreme soul to await its indiv'idual sente;:ce.d inking metaphor , the
“] taste a liquor never brewed” describes t'.‘nrou}f;;I a ﬁm‘klf fh e insight. “The
. i divine exhilaration o .
anies a revelation or a _ . .
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Conclusion: .
De:th and life after death constitute
Poetry. She never flinches from the ha:ile
considering the various ways whlfrant o
Immortality poems reveal the fact tha

a dominant theme in Emily Dickinson.'s
h reality of death nor does she cease in
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Abstract: -
Mahabharata the encyclopedia of Indian philosophy and culture holds a unique

place in world literature. Out of all the parvas of Mahabharata, the most important
one for our modern age to establish peace and harmony in society is Santi parva,
which occurs at number twelve. All the three sub-parvas of Santi parva mainly
emphasize dharma that one should follow to live a happy and prosperous life.
The epic suggests that one should never deviate oneself from the Path of dharma.
Dharma is that which protects all, which preserves all, the guiding principle of
the universe. The goal of dharma is to protect all and preserve all in all conditions.

Keywords: dharma, duties, emergency, self- preservation.

Introduction: . .
harma is the highest duty of all as mentioned in the

Following the path of d . \
epics and other sacred texts. In Santi parva of Mahabharata Bhisma also asked king
Yudhishthira to follow the path of dharma in the administration of the state as it
is the highest kingly duty. But it is not always very easy to foll‘ov.v the .path. of
dharma. There are certain occasion comes when we have to face a difficult situation
in our life where in such a situation it is not possible to follow the path of dharma

hardship, to encountera distressful situation,

and other moral obligations. To tacklea ; .
to decide what kind of action should be

in a situation where it is very difficult :
adopted and what kind of action should be abandoned, there are certain

dharmas(duties) that one could perform to get rid of such difficulf situation. The
epic told us that certain principles can be followed when adversxty occurs. The
duties and actions which can be adopted when someone faces calamity are known

as apad dharma, the duties adopted at the time of distress.
@EstiThe Vision of Truth 123




T T———

Objectives:
This paper intends to give a detajleq

that grandsire Bhisma discoursed t

emergency, surrounded by .

?;Ialyafis of the instructions of apad dharma
danger, Anad clildhlshthira about when one faces an
" Apad dharma is the dharma (duties) that whe?

establishment of dp

should not deviat
€ Oneself
Thus the essence of 4] thefrc:rn the p a and foremost duty after all
. S 4 'y
aim or the main theme of thznes and all the n:;a even after faces an emerg® ate
arva i epi ratives j i
iy dharr-na, which is the P.lc.and as we]] oves is dharma. The ulnmnﬁ
Dharma is that which guidin Princip] as all three sub- parvas of 52
?H tf}l;om all danger, from anaﬁiitects all. Dharpme of the universe.
. a .
g\hise Soclety. Dharma ajmg 0 Y and lawleSSnesS Preserves life. Dharma PY et
dh ma speaks about the Clharm;:ll:,reg"fr Ve life op e - and establishes peace and Or’oﬂ;
arma on the society. Bhisma :;icc;) Unteract os:;,}ll : ;n the apad dharma Sfc]?li oh
»“a frieng €luture calamity and est@
may

S the first
ath of c
n

otects

foe may

vSti The Vision 66T
D The Vision 6fvith 124 become a foe and 2

become 1rnd ( vanti parva, CAOX VLY. Inine situativic ve aistress, tor we s&. ¢
of protecting one’s own life, there can be an alliance even with the enemy also to

survive an emergency.

Bhisma said the course of human action is
in the objectives. For the sake of protecting one’s life if a person uses his intelligence
and makes an alliance with his enemy also to overcome the hardship that a person
obtains happiness and never faces difficulty in a dangerous situation. One must
well aware of the requirements of time and place, what should be done and what
should not, and use his intelligence to overcome hardship in life.

Bhisma narrates the story of a cat and a mouse to explain how one with his
intelligence survives danger when surrounded by many enemies. This story also
explains the relation of frien to trust and with whom one

ds and enemy and whom
should engage in a war in a

difficult situation.
”In a great forest, there was a large tree. In that tree, a mouse lived whose name
was Palita. On the branches of that tree,

a cat lived whose name was Lomasa. One
day Lomasa was caught in the net of a hunter. Seeing the natural enemy got trapped,
Palita roams freely in the forest.

But after some time, Palita noticed that another enemy
had arrived that was an agile mongoose and an ow] who was sitting on the branch.
Palita realized that his life was in

uncertain. There is always a change

danger. Palita thought, at that distressful

moment his first and the foremost objective is to save his own life. Then Palita

thought that he could save his life by allying with its natural enemy Lamosha. The
cat is the only means that could save palita’s life. Palita approached Lamosha and
requested to give shelter in the net and instead of that Palita would free Lomasha
from that bondage. Without the help of the rat, the cat cannot cut the net which is
spread by the hunter. If the cat saves the life of the rat then the rat will save him by
cutting the noose. Lamosa agreed to ally with the rat at the time of difficulty. The
cat agreed to do that which is opportune and necessary for the accomplishment of
their objectives, that is, saving their life. The rat was curled under the body of the
cat. On seeing this intimacy between the cat and rat who were great enemies
before, the mongoose and the owl lost all hope and went back to their respective
places (Apad dharma, CXXXVIII).” (Ganguli, 1883-1896)

Possessed of intelligence though weak the mouse Palita succeeds in subjugating
the time of emergency. Palita by allying with its natural enemy saves his life as
well as the cat in a difficult situation. Life is very precious for all. Dharma is that
which preserves life, which protects life. Thus, by allying with the enemy intelligent
Palita preserves his life and overcome the hardship. It is evident from the story
that in a time of emergency, self-preservation is the utmost dharma.
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skeletons were strewn around. Most of the cities were emptied. Villages and

inhabitants were burnt up. The protection of people was at an end. The earth lost

her all beauty and there was no dharma at all. At that time of calamity, people used
to wander in search of food. The great Rishi Viswamitra possessed of great intelligence
began to wander homeless in search of food. While wandering one day, he came

upon a hamlet inhabited by cruel hunters who kill living creatures for their livelihood.

The Rishi Viswamitra afflicted by hunger engaged in search of food. He tried his best
place. The Rishi was on the

to find something to eat. He fell from weakness in that
verge of death. Then he saw some dog meat hanging in the Chandalas house. He
thought to eat that meat. Besides that, he had no option to remain alive. To remain
alive he had to feed himself and besides the dog's meat, there is no other option left.

the sage Viswamitra made up his mind to steal that meat.
hat forbidden food because it is sin for

The chandala asked the rishi not to eat t
him. But besides that food, there is nothing left to eat that could save the life of the
his own life, which is not sin but the

rishi. So, the intelligent rishi by doing so saves
CXLI).” (Ganguli, 1883-1896)

dharma in a situation of distress(Apad dharma,
From the story of mouse and cat, it is evident that at the time of emergency

with the need of the time the natural enemies get allied to save their respective
lives. An enemy can also save the life of his opponent in a time of distress. In the
story of Brahmadutta and Pujani also, intelligent Pujani leaves the king’s abode to
protect her own life. In the case of Visawamitra rishi also he did not commit any
sin by eating that forbidden food. He just secures his life as apad dharma suggests
that one should protect one’s one life at any cost. It is the law of nature that only
the fittest could survive. In an emergency, it is hard to survive. Thus the person
who can tackle such a situation with intelligence could survive in a distressful

situation.

“The Brahmin eats forbidden fo
saving a life. Dharma is that which preserves
things in a situation of distress which is genera
remedy then eating the forbidden food is also dharma
By seeing the opportunity of accomplishing a task, an in
treaty with the enemies and enmity with friends. As a result, a person may get rid
of the hardship that occurs.

Thus it can be said that when the generally prescribed dharma( duties) are
hindered due to an emergent situation, weé need apad dharma. For example, though
telling a lie is not the dharma and we have to always speak the truth. But in an
emergency, one could speak a lie if by doing so he could save the lives of hundreds

od, alliance with the enemy all because of
life. It is justifiable to commit such
lly prohibited. If there is no certain
just as the Viswamitra did.
telligent person makes a
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is first and foremost. When

above aii. Lvie can do what 1s necessary t
preservation is the utmost dharma. Own wellbeing
existence is in danger, survival is the only task. Ina situation of danger to remain
alive, unjust actions are accepted as proper. During the calamity, unjust actions

are also justified only for the survival of man, for good of human beings.

The ordinary dharmas could be performed by all in ordinary situations. But

the dharmas that are prescribed in the apadharma parva is different from ordinary

dharma. These dharmas are undertaken in the time of distress. Even though they
rma. These acts are short-sighted and

seem to follow dharma, they are no tru¢ dha
not in conformity with ordinary dharma. These dharmas are prescribed for a limited

period to overcome the calamity. o
Under ordinary circumstances, dharma is of one kind but in times of distress,

one’s duties are different. In times of distress, one may live by even unjust and
improper means to overcome hardship. In a situation of distress, a normally
forbidden way is permissible. In times of distress, it is quite different from concerning
ordinary times. One must use every possible means to preserve oneself. In a time
of distress that food can be eaten which should be not eaten. If someone is in
distress he can escape through something that is not a door.

Thus, apadhaarma suggests those duties that are performed only in a situation
of emergency. It is very difficult to define dharma in a single framework. Dharma
is different {n different places and times. The method of apadharma is different

from ordinary dharma. They are adopted only in an emergency- Those duties are
me distress. As human life is to0 complicated so it

only allowable in times of extre : : ! .
is very difficult to give a universally acceptable code of dharma that is suitable in
w that nothing is permanent. Circumstances

all circumstances. But we all kno ‘ . |
he consideration of time and situation

changes unknowingly. Thus, in t .
we have to take unjust means

righteousness takes the form of unrighteousness. 50 ' ' ean
to establish dharma which is the supreme end of human life and saving a life is

also dharma. As dharma is that which sustains, which preserves all.
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Abstract:
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Introduction:

According to Rousseay a
body. A healthy mind is of uh:: Tf.lgore a health

Therefore, Rousseau Opined th

should be given ample OPPOI;tuni way TégOre has a

that €
ty to €xpress their j Isopropounded they
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p - Mental health jg one of he Quality produced is charac'® d #°
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y hum v
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‘health was defined as a “state of succeSSftﬂ per

the ultimate good in itself. Standards of mentally healthy, or.normal, behaviour

vary with the time, place, culture, and expectations of the soc.xal group.
Regardless of how the concept of mental health is defm'ed, SClenl’lSt.S anfi

psychologists are of the opinion that child mental health, practically speaking, 15

the absence of psychological disorders.

In the Western context (news report)(Pollard and Davidson 2001), mental

formance throughout the life course

indicating physical, cognitive and socio—emot,ional functions thjat resul.ts. in
productive activities deemed significant by one’s cultural community, f\flflllmg
social relationships, and the ability to transcend. m(.)derz?te psych?soc1al and
environmental problems. Well-being also has a subjective dimension in the sense

of satisfaction associated with fulfilling one potential." (Page 10)

Discussion gy i
As our topic of discussion is primary school child’s mental health and its

impact on their academic achievement, here it is relevant to say that childhood .i]s{
considerably a long period that starts after infancy and r.narked ‘by helplessni?fs t1
the age of eleven to twelve.And also this is the foundatlofl period of fL'xture e in
all respect including mental health, therefore it shoulc.i be given extreme 1mportac;1ct:e
so that they can be moulded as a perfect human being. Grac?ually they st;rte c;
be self dependent. Here it can also be seen SOme psy.cho-physm.::\l char'lge;-. ome od
the important behavioural changes takes place in this stagc'e. Chl.ldrejn int 1:;) lpemo
influenced by their peers because of that,for some Parents this period is ; tlr(;t: e;tz}r:\et
period. This period, is divided by psychologists into early anc} late ¢ 1. 00 ;
are important from the point of view of mental health. In India, more importan );
in our state Assam it is being a recent endeavour of the Government and genera
public to consider children and adolescence as human resource af\d a strong Pzwe;
for the prosperity of our state. If these storehouses of 'pgw;‘r u;.l the Chlidi ooof
period cannot be supplementedwith strong pOWer of mind t anl : p:r)zpstli-lltynot
our state is well-nigh impossible. The pity 15 that.we the Pfeflf ) isnsion that the
giving any importance in this respect. PSyChOPgIStS are of the op rack It is th
children themselves do not have any idea if their rr}ental health is at st,hac b is el
duty of the parents as well as of teachers to ide.nhfy the defects. or ¢ et; n;t;rcli?
changes like ostentation, stubbornness disobedience or anta.gomsrtn 1?. teuc 1 ?
behaviour. Again in‘late childhood,they are capable of some 1mp:.r ant i el' :C that
activities as well as in other ped in achieving in fife fa

fields also. They &8 e helth h d the ent
. teacher an arents
can persist in later life as well. Hence, it is the duty of the te p
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educational policy and practice in terms of the happiness

would reorganise the
and welfare of students.

Academic Achievement and Mental Health:
The term academic achievement refers to the degree level of success attained

in some specific tasks, especially scholastic perfoimance. This is alsoconsidered as
the scholastic or academic achievement of the students at the end of an educational
programme. Achievement is the attainment of the individual after the individual
has been gone through teaching or training. Broadly used, the term academic
achievement refers to some methods of expressing a student’s academic standing
in relation to others. Rogers(1981) in one of his article “What psychology has to
offer to teacher education-teacher education and mental health”defined
“ Achievement”as the score obtained in the annual examination. The word
academic stands for those aspects of school that involved the study of books. The
achievement of the students in courses, syllabi, subjects and books studied by them
expressed in form of grades, peréentage, or in any other point scale can be learned

as academic achievement.
Academic achieveme

educational institutions.The key to the improvem
lies in the environment of school and teaching skills of the teachers. Research

studies concluded that,if mental health of a student is up to the mark than it is
normally emphasised that his academic achievement will be also normal. Home
environment of a student is also an important factor, which influences the
academic achievement of a student. ‘Students’ social relation with their teachers
forms an important element in their school life. When student perceive that their
teachers care about them or teachers are interested in them and are fair,
democratic and respectful,'students are less likely to exhibit poor performance.
Way back in 1964 Kothari Commission also stressed the need of creating mentally
healthy students by imparting proper, scientific education. In his report, the
primary objective is the harmonious development of Child’s pfersonality by
providing for his physical, intellectual, social, emotional, aesthetic, moral and
spiritual needs. On the basis of the objectives mentioned by D.S. Kothari in his
report it can be said that primary education helps to acquire the necessary
competence for effective living. The child apart from acquiring knowledge and
skills develops skill of observation, analysis, judgment, and logic.al thinking. All
these help in developing problem solving abilities of a child. A child of today is a
responsible citizen of tomorrow to shoulder the heavy burden of the society.

nt considered as the unique responsibility of an
ent of performance of students
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Therefore it is obvious that the f
utu i
health of primary school children, re of a nation depends upon a sound mental

Findingsﬁ
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outweigh or overcome the factors that are pro
But it has been obsery rotective
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unattended and uncontrolled fhat t . Primary schools are often left uncareds
. €d especially in th, e often le .
Assam. In Assam crores of rupees has @ sphere of vernacular medium

. : b
education, but in reality it is seen that n o
o

Conclusion:

It is a recognised fact that chi
beings with a high degree of me
ingredient of life, Tagore in his wri;
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of lite. They also learn better and get on better with others. Good mental health
helps children enjoy and become fit from their everyday experiences, have positive
relationship with their families, friends and school staff and contribute to their
community in ways that are appropriate for their age. While it has long been
accepted that physical health can be affected by traumas, genetic disturbances,
toxins and illness, it has only been understood that these same stressors can affect
mental health, too and have long lasting repercussions. But it has been observed
that mental health is least cared in our country — especially in North Eastern states
including Assam. As a result, there are anarchy, indecisiveness, tension and unruly
situation in the society as a whole, and particularly the students’ community.

It has been observed that the vernacular medium schools in Assam are suffering
from a chronic sickness. Some of them are visualising the threat of even closing
down. In the vernacular medium schools, some classes like Ankur, Mukul, KG1,
cwere introduced but without proper infrastructure. In 1998 then
Minister of Education, Dr.Bhumidhar Barman proposed to open a class A in the
vernacular medium schools; but it was crippled by several critical problems. All
these contribute to the mental health problems of the students. Hence, a detailed
studytaking the ideals of Rousseau and Tagore is also necessary on;the mental
health of the primary school students and its relationship with their academic

performances.
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Abstract:
The emergence of Sankardeva is an epoch-making event in the history of
hilosopher and religious leader who has been

Assam. He was a saint, scholar; p
exercising so much influence over the Assamese people since 15" century. He took

the oath to educate the people of Assam irrespective of caste, class, community
and gender. Sankardeva throughoutHis life tried to teach the ignorant and
uncultured common people how to live an ideal life by His songs, plays and
philosophical writings. When His plays were performed, when His songs were
sung, when His prayers were chanted, the common masses received the knowledge
of an ideal life style.There is no any sphere of our life where His influenceare not
felt. It would not be wrong to say that Sankardeva has set the lifestyle of every

Assamese people . Thus He stood as a teacher of the entire society.

Key words: Sankardeva, ideal life style, Assamese, neo-vaishnavism

1
Introduction: . _
The advent of Sankardeva in medieval Assam in 15" century 15 the most
f Assamese society.At the time of

ent in the history o
His advent common people of that region were illiterate and uncultured. Education
Therefore the illiterate and

was only for the upper class people of the society. There
uncultured peoples who formed the majority of the society lived a below standard

1 life. An ideal lifestyle was out of their imaginat-ior.l. '
ﬂ Sankardeva was a religious preacher, philosopher,saint, scholar, poet,

literature, dramatist, singer, lyricist,actor, musician, composer, director,
translator, gymnast, dancer, painter, organizer, designer, architect, management

significant and historical ev
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'His songs, plays and philoso

expert, radical humanist, great integrator i
maestro, at a same time. Above all thege I’-ISOCIOIO
kne.w that education and culture v e was
society.Therefore, He took the oath to ed:::tet:;’lo
‘ e

of caste, class, community
o and gender.§
teach the ignorant and uncultured ¢ ->ankardev

gist, social worker, cultural
a very good educationist.He
tools that can transform
people of Assam irrespective
a throughout His life tried

mmon peo 1 . . o b
Phical writings.p W}}: e how to live an ideal life ®Y

. py
When His prayers weren His plays were performe

when His songs we
re Sung ,
e chanted, the common masses

received the knowledgé of leadj u nh
' admg anid i Bhuy
v re ed that * : eal life style. Dr. Su ya Kum anha®
rightly remarked th Assamese v1llagers are may not be I;edaucatedarbut they are

His every writing.
He was a pioneer i

n value e i
of modern education. H ations
people by embodying His re

ystem which now becomes an integral

€ Was personificati
. . 1cation o . . u
aching in himself, f His own teaching; He t2 &

Objectives:

An idea about His contributjop, ¢,
0 th

Sankardeva, th,
» the founder € Assam
o €se sgcjefu-
aspect of Assamese life and s f' modern . society: gy
influence are not felt. 1t Ocie Se society left His touch in His

: €re j
S‘:Olﬂd not be vy, imt) any sphere of our life wher® the
P?op]e as wel| a5 & 10 say that Sankardeva hass® od
€ Society The agvs the Assamese society. Thus, He to €
Vices for an ideal lifesty?; are foun he?

lifestyle of every Assame
as a teacher of the entiy,

ﬂ 3
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" He raised their standard of

programmes were not restricted to
sare always full of advices about an ideal lifestyle.
Sankardeva’s concept of an ideal lifestyle: Sankardeva’s Eka Sarana Hari Nama

Dharma is not only a religious faith but also a way of life.
It changed the living style of whole Assamese community.He stressed on

innerworth of a person. He created an atmosphere of social harmony and

brotherhood. He showed the common people the simple and artistic way of living.
d life was always permeated by neo-vaisnavism.

and there in his writings.His educational

religious aspects only. His teaching

Assamese society an

Key features of His teaching:
Ethics constituted the main compo
disciplined life. He asked people to avoi

aggressive nature and pride. |
Sankardeva took up art and culture as two tools to teach people moral code

and conduct for a better living. There were several secular elements in His creation
like dance, drama, music, art and craft. He expressed extreme devotion and love
to God. He taught His devotees that there was no difference between man and
other creatures; all being creation of same God. He imparted knowledge of vocational
education among His devotees which he considered as an important aspect of an
ideal life. He trained them in making musical instrument and other accessories
necessary for bhaona performance. He was in charge of hundred weavers families.
living by helped them in increasing their productivity
and income. He imparted all His skills as a weaver, as a craft?man,as ?osmme
designer,as a musical instrument manufacturer to His disciple in order increase

their income so that they could live an ideal life. - ‘
The goal of His education was to make devotees fit for living a good life and

tried to train the people in that direction.His basic aim was to educate people in
moral education. He tried hard to m culturally and spiritually

ake people morally,
educated and advanced.

nent of His teaching. He advocated a
d evil. There were appeal to give up

ple the knowledge of equality:
d by the same God. Even there was no difference

11 being creation o

Sankardeva taught His disci
All men are equal and create
between man and other creatures-2

equality of all beings found expression in-
#kukura srigala garddabharo atma rama /

iva savako pari Kariba pranam / /
Jany? F (Kirttan Ghosa,1824)

f same God. His teaching of
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also
i, Played by Sankardeva in Cihna Yatra.-ti:t Sati
selected Santi Radhika, the wife of a socialy negligible fisherman o5 the f ;

the Timbuwani rivulet. Again

the
The design of living a5 advocateq by Sankardeva is based O™ . ch
mental,physical,spirituaI,emoﬁonal

. W
Hal, and socia] fequirements of the divotee e
ultimately leads to a balanced per ;

and kindness to all being,

practicing non-
birds and animals, At th

at time evep h
to His advice

any creatures and sustajn,
of everyone should be pu
was such that people at
food and other materia]

He stressed on S
themselves ag the se
disciple an idea] life
Naam, Bhakat. Mor
Nama Dharma deal

ife

. nt, ACCOI'ding to Him rituals and lardeva
- and simple, Thq entire system preached by Sanka' abl®
large coulq Procure the inexpensive and locally?¥

' N s1v
€rvitude attitude of His divotees ang asked them t0 Cf’:e H
sr V?ntl,of Lord Krishnga, The secret of His success t© & eva;
ez e l,ed On four reqig of Principles(sari bastu) __Guf‘i;a Hars

er, Sarana' and ‘Bhajang’ two aspects of Eka Sard biﬂd

S with hfestyle of d e

on
€Votees. These two aspects not
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e i ite by toilow:.ig
Iso heips the devotees to lead a cuscipiined lite by
sether but a oY ind what not. .
them toge 1 code and conduct-what to do a{‘d starting the day with chanting the
some mor ¢ ific time for specific work like starting rate arrangement for
e e e e form of prayer. Even He made sepa iversary, marriage
s - O . : v ’
name of Hari in thf? like death anniversary, birth alrllm by devotess inday
different ceremomlis de some code and conduct to follow f'{ife
. O Ia 3 avs O, .
to day life. ur women and give . honour
ht to hono t at a time when the ho
Sankardeva taug en empowermen
i enda of wom o at status and honour
He came out with an a?n the hands of some tantric priest. Wltl able to show in 21*
of women was at St;ke omen at that age, we people not ye
w .
‘had shown to the modernity. .y
«I::lmry Sankardeva was a man H?f aus orom oted by Sankardeva by establishing
' - mmuni ewa i Namghar devotees
An egalitarian Cfo I classty and castes had entry to it. In g
a
Namghar. People o

them the knowledge
th of oneness among them. Namghar gave
can feel the warm )

i i anner.

. s through
i d knowledge of jud%ciaf)’ among Hlstd'el_‘;: tiznsiderfd
Sankardeva also imp arted as a venue of village panchaya erves as to quote
Namghar, which s?erve a must for an ideal life. lNamghzilr seseum’of e,
knowledge of judiaar}i as : al theater’ as well as ‘cultural mu Ting example
Birinchi Kumar Barua naltlor1‘ife Namghar and Sattras are outszn sho%ved them
It was a wordly approach t? riZe.d by sustainable living pattem‘f eature He even
of human settlement charac E'!buted to the sustainable grow.th . d 1\.Iamghar.
how an ideal lifestyle co.ntrl length and directions of. a rfe51dence :rltx o 2
gave importafllc‘i tmoetstet}l:inneés had positive and negative impact o
He believed tha

i n lifestyle. i tees how to live a
and body and thus lmPaC:a(Z:he d ascetism. He taught His devo
T
Sankardeva never p

ised to forsake family.
ivities. He never advise
i idst worldly activiti ' d healthy. He used
pious and devoted life a:;holder. He kept His fe_‘rruly dh;ipc);:;:ing skill as a norms
He was a successfl.ll fh ° ily and friends and considere
to cook food for His fami

for an ideal lifestyle. '
Sankardeva, to r.al
knowledge of painting,

ing standard of His devotees imparted among thefz
se the hvmis ce, drama, various forms of art, (;lraft, tél_n
music, dance, dge of astronomy, mathematics,

. d knowledge 7 inoful
Iso impartec ke their life meaning
literature. Sankardevi :ndry among His devot?es toagl:ent was made a part of
medicines, animal hus Later on, the Ayurvedic tre
iseases. g

and free from dise

regular Sattra practices.
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Sankardeva taught His disci
the Brahmins or othger caste tlf:ltpeli;(c))titt:dh:l:e (l)ther relgion or never e OPPOSed
His best practise. Even He had not opposed I—i' e
diety called ‘Ghar-Deuti’. He asked His devot o
religious matters but also in every aSpecfs 0<f),1,<?es t

Sankardeva _could understand that with .
ideal lifestyle. Nothing is significant bef O
when stomach is full. Therefore, He sho o
trained them also in these professions HWed .
like handicraft, agriculture, weaving ét py
Carit Puthis where He trained weaVec. th .
weaving. He always inspired them to cc: . fo
with spiritual activities side by side. nn

ife Kalindi who worshiped oné
0 maintain tolerance not only il

lows, Dr. Banikanta Kaka‘ti "
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r caste people. Tolerance was -

Sankardeva was a greatest revolutionary of medieval India. He was anunique
personality and it is impossible to judge Him by usual standard or by applying
some superficial logic to Him. He was a combination of multiple roles of saint,
preacher, teacher, literature, musician, dancer and a social reformer. He was above
all caste, creed, race, or community and He was far ahead of times.

There is no any spheres of our life in which the hand and influence of
Sankardeva are not seen-and felt. He gavea new ‘orientation to our social, cultural
and spiritual life. ‘ ‘ '

Sankardeva stood for certain eternal principles which are relevant today and
to be so for centuries to come. His teaching, His philosophy is
ty for ages to come. '

would continue
going to ensure the survival of humani
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Abstract:

John Rawls’s theory of justice is a so
organised society needed a concept of ju
concept should be developed by rationa
virtue of social institutions, as truth is of

u.nd theory which indicates that a well
si.nce asa basic requirement and such a
! individuals. To him justice is the first

. ) ) rin . . .
states that any me?quallty that is alloweq j; eCIPIe‘ Is the second principle whic
on the basis that it benefits the least favoureq Society should not only be allow®

coedn Society,
Key words: Justice, Difference principle :

» €qQualj . '
Quality, falrness, social institutions-
Introduction:

Dtsti The Vision of Truth 144

Rawls has completed his PhD in moral philosophy from Princeton University where
he was influenced by Wittgenstein’s student Norman Malcolm. He was influenced
by Appiah, Dworkin, Card, Nagel etc. He received the Schock prize for Logic and

" Philosophy and the National Humanities Medal in 1999. Rawls’s adult life was an

scholarly one. As a college student Rawls wrote an intensely religious senior thesis.
He taught at Princeton, Cornell University, the Massachusetts Institute of Technology
and at Harvard University where he was appointed as James Bryant Conant
University Professor in1979. Rawls most discussed work is his theory of a just liberal
society called justice as fairness. He discussed his theory of justice in his most famous
work “A Theory of Justice”. His theory of justice as fairness describes a society of
free citizens holding equal basic rights and co-operating with an egalitarian
economic system. Some other works of Rawls are The Law of Peoples (1999),
Lectures on the History of Moral Philosophy (2000), Justice as Fairness: A
Restatement. (2001), Lectures on the History of Political Philosophy (2007).

Objective:

The objective of the paper
exists worldwide from the perspec
objectives are-
e To explore inequities in
e To explore inequities in wea
e To examine the extent to W

worldwide by improved quality of life for the poor.

is to examine the extent to which Rawlsian justice
tive of the difference principle. The main

primary goods/environmental damage worldwide.
]th and authority by gender worldwide.
hich these inequalities are compensated for

Methodology:

The present pap e
sources i.e published literature of the subject concern.

er is based on the secondary data collected from the secondary

Liberalism:

Liberalism is a political and moral philosophy based on liberty, consent of the

governed and equality before the law. It aims to disperse power, to foster diversity
and to nurture creativity. Liberalism includes a broad spectrum of political
philosophy that considers individual liberty to be the most important political goal

and emphasize individual rights and equality of opportunity. The word “Liberal”
is derived from the Latin word #liber” which means free or not a slave. Liberalism

believes that society should be organised with in accordance with certain
unchangeable and inviolable human rights especially the rights of life, liberty and
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property. According to liberalism, traditions do not carry any inherent value, those

social practices ought to be continuous] i
- y adjusted for th fits of
humanity and that there should be no founda t]ional assumpeti frrlzater bene

Classification of Liberalism:
There are two major classification of Liberal
e Classical Liberalism- It is a political ideolo
under the rule of law with an emphasis on
regarded as the father of classica] liberalis
real freedom is freedom from coercion a
economy is a coercive power that restrict
and so should be avoided as far a5 poss
e Social Liberalism- It i
Iberalism in the Uni?;éss;:lso known as Jeft liberalism in Germany moder™
is a political ideology aridates and new liberalism in the United 'Kir;gdom' .
argues that government mlI.:st tsall‘: of civil and Political rights. Social liberalis™
o an actiy : i o
citizens and that real € role in pro i edom
healthy, educated andafr::etgzrl;lezl. freedom can on}; eTi:tm\:vite}rllecfirteizens ar
. 1re pove . . . is
freedom can be ensgr?d When governmens Tty. Social liberals believe that .thn’
health care and a living wage. ‘Nt guarantee the right to an educatt®

ism, They are-

gy which advocates civil libertié
economic freedom. John Locke is
m. Classical liberalism holds that
nd that state intervention in the

.ithe economic freedom of individ?
ible.

John Rawls’s Distributive Justice

that Rawls in his book “A T €Ir conditiong? 5
ti
According to him, if the mequ:ﬁ(?ry of Justice” dec"fhe answer to this queSs le-
justified and the inequalitie Whilt}lles are helpfy] for thared that yes it is POa ty is
Charengt}, € poor than this ineq4

Rawls holds that a]| S0Ci
cial va] .
etc should be equally distyj ues like J;
b iber .
will be dificult to distributle ::ed. He as 5 pracﬁ::zi ngortumtles, incomeé, v:eat it
€se socig] Philosopher also know$ e
al

Valyeg
) e . . re
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people i.e. the rich people who have more social values and the poor people have
less social values. But, if we see that there is unequal distribution, then this unequal
distribution should be justified and these unequal distributions are authentic. To
justify the unequal distribution we have to justify that the weakest and the poorest
are benefitted. Let us take an example- There are two people a Neurosurgeon and
the other is a rickshaw puller. Annual income of the Neurosurgeon is 20 lakhs and
the annual income of the rickshaw puller is 80 thousand, there is a gap of 19.2
lakhs. Rawl says that the gap between both the income is justified when due to the
inequality there is a benefit for the rickshaw puller. It will be justified when
Government will take 30% tax from the Neurosurgeon and helps it for the
upliftment of the rickshaw puller then this unequal distribution is justified.

' By distributive justice Rawls means fair distribution here, fair distribution does
not mean equal distribution. It means distribution of income, wealth, opportunity
etc in a fair way. So according to Rawls, for this fair distribution there should be
fair principles of distribution. But the question arises Who will decide these
principles? To this Rawl replied that it will be decided by the people together in a

position which is called the Original Position.

Original Position: .
In a.society there are rich, poor, weak and strong people. There are both just

and fair principles to govern the society. The rich, poor, weak, strong people. are the
representatives of the society. When these people will be asked about the principles
of distribution then the rich people will want principles to favour them similarly the
poor people will want principles to favour them am‘i so on. Rawls says that if this
type of situation occurs then there is a solution to this, he sa.ys th‘at. th(? people who
decided these principles what will happen if they do not their posm-or_} in the society
or which position they occupy in the society. For example- The rich d? not know
that they are rich, the poor do not know that they are poor fmd 50 on. Tl:us condition
is known as Original Condition and the people under tFus co.n.chtlon is known as
Veil of Ignorance (people who does not knm./v' about their pf)Sli.:lon and condition).
When people will not know about their condition anfi the principle “fthh emerged
out of this is according to Rawls is justified. So according to l.{awls , Original Position
is a hypothetical situation prior to the starting of 'the: society an.d t.he I?eOple are
going to decide the principles that will govern t?\e society Fhey w.xll live in. But the
people will know about the basic uncontroversxal facts about science and society.
Let us take another example- There are two people_, Rarr.l and Shyam and they have
a piece of cake and the piece of cake should be divided into two cases. Ram says he
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will divide the cake i.nt.o two P'ie'ces and Shyam will decide which piece he wants.
Here, Ram is in a original Posﬁmn or Veil of Ignorance because after cutting the
cake he does not know which piece he will get. Ram will imagine that he will cut

the cake in that shape where both the pj
e o Ppiece are equally divi :
in original position no one does not know aboyt th:li:a y divided. In this same wWay

a principle which is helpful for the poor and the w position so they will introduce

eakest.

Rawls’s Theory of Justice

There are two principles of justice accord;
principle and the second principle. The first
the second principle consists of two types
Difference principle.

) ng to Rawls, they are- The first
Principle is the liberty principle and
-a) Equal Opportunity principle b)

Liberty Principle

e Justice requires maximum equal politica] |

e  Greatest liberty for myself is co i L erty.
others.
Liberty to participate in politica] activities
Freedom of thought and expressjon .
Right to acquire property. '

mpatible with the same amount of liberty for

Second Principle:
Social- Economic inequalities are i ’
. ) . : Open to Al to position “Open t0 Aﬂ
Principle and if the inequalities “Benef; I” then it is Equal Oppor tunt®y
then it is Difference principle-

qual Opportunity principle- Ther¢

are three sources of Inequality in society accor di
Ing to Raw]
S,

e Legal inequality
e Birth Status

. . rnment must .
inequalities. eliminate all legal or birgh status el
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The Difference Principle:

When inequalities are bene
example- When the income gap be
is justified.

fit to all then it is the difference principle. For
tween the neurosurgeon and the rickshaw puller

Conclusion:

John Rawls theory is a justification of welfare state. He holds that justice as

fairness is the most egalitarian and also the most plausible mterpretaﬁon of these
fundamental concepts of liberalism. Rawls supports taxation by the.Goverf\ment.
He does not reject Capitalism. For him, Capitalism is g-o.od because it prov1d.es us
higher standard of living. He is known for his proposition that any inequality in
society is justified only if it is for the benefit of least advantaged.
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Introduction:
Feminism is i
relatiy

an umbrella ide ology fly Newegt s is

]

hat coyer 8 all the modern ideologies- Fem!

movement <. S 1cd
S. Fem_lnlSm . ny Oglc

ion goa: cerrr;ir;us. Social, political, and id.eOI ociety

against wop, With the status of women 1! y ociz‘l'

Ing to f, ©S to achieve equality n fefior
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and equal opportunity irrespective of race, sex orientation and gender identity. It

tries to achieve equality in all spheres of life.

Objectives:
This paper attempts to focus on:
1. The basic ideas and evolution of feminism.
2. Waves of feminism
3. Discrimination against women
4. Misinterpretation of feminism

Methodology:
This present

sources i.e. published literature of the subjec
Discussion:
Discriminatio

paper is based on the secondary data collected from the secondary
t concern. o

n against women: The struggle of women for their rights is not
a new issue. From the beginning of the pat@archal structure of society, men hold
all the powers and dominate women in all areas of life. Women have always been
discriminated in all spheres of society especially in political, economic and cultural
spheres. Wage gap, unequal distribution of household chores and unequal access
to opportunity are some of the manifestation of patriarchy. |

In political sphere, wornen were deprived of voting rights. They had to struggle
for the rights related to their citizenship. Women have always been
underrepresented in political sphere. Though right to vote and right to education
is achieved, there are various areas where women still have to struggle for their
rights. Even when women candidates are elected as representatives, their role in
important decision making is marginal. Some studies have revealed that women
do not participate in politics due to the fear of violence.

In economic sphere there is a significant discrimination against women.
Feminists argue that the role of women in economic gnd social life has always
been neglected by the patriarchal society. In contemporary world, women
contribute to the economic life, but there is a “wage gap” between men and women.
Feminists are fighting for equal pay for equal work. Feminists also hold that it has
been made compulsory by the society that women have to do t}}e hou?ehold chores
for which they are not paid. Women have to take care of their family, child and

husband, which consume their time and energy. But these works can be regarded
as “unpaid work”. For this reason women have become economically dependent
on men. Even if some women are employed in economic sector, still they have to
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do the household chores. That i ..

independence of women. at is why, feminists are fighting for the economic
In cultural

is evident thatsvlzlolxe;: na::(O ;vriomen lfave to face embarrassment and harassment.

life due to variou ‘p e violence in working places and also in personal

e e Tiealn eo ' Csl reats;‘)ns. like dowry. They have to suffer body sh mI;n and

o Inciian histor;l t;fe‘:e ;teln ‘A.rccl:rk Places the male colleagues try to};nsol;t wfmen-

donation. Kings éifted theirer ences of women being treated as mere objects of
Evolution of feminism: ;‘;lgf.lte'rs a? compensation of war damage !

which the secondary posiﬁo;l . fH‘llesm 18 @ contemporary concept according t©

omen in society i P .
not of nature. Although, feminism is a new ideotly is the creation of society and

idea of feminism in Plato’s Republj ~©0l0gy, yet we can find the basic
. f fami ) p 1c. He dlscusses b oy . . f
communism of family. According to Plato, the main Ob'Zc;ut 1tf in his theory 0f
ve of the institution ©

contemporary view of feminism,
In Western society th
; 80¢ ty the role of women was
deprived of their rights. It was during th 'S Very restricted. Women were
demand for the rights of women. Before th'e
to men. It was during enlightenment era tllsl

she wrote that men and w. AVindicag ) ’
equal right to education. I(; I;‘ianOth are rationa] cr: on of the Rights of Woma!" el
d ded ) ocke was 5 ature and women also h2¥
emanded natural rights for both sexes, ¢ SUpporter of natural rights and
. al rig

for gender equality and equal humap f;
The term ‘Feminism’ was firgt co:;
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New Zealand became the first country to grant right to vote to women in 1693
followed by Australia. In 1918, women over the age of 30 who met a property
qualification to vote were allowed to vote in UK. It was in 1928 that equal voting
rights were given to women in UK. In 1919, USA passed 19" amendment act that
granted voting rights to women in all the states. Gradually it spread to other
countries of the world.

In India, feminism was related to social reform movement and national
movement. Many social reformers like Raja Ram Mohan Roy, Ishwar Chandra
Vidyasagar fought for the emancipation of women. They fought against the social

evils Tike, sati, child marriage etc.
Waves of feminism: There is a wave concept in the evolution of feminism -

first wave, second wave, third wave, fourth wave.

First wave of feminism: First wave of feminism began from the middle of 19*
century to early 20" century. The main concern of the first wave was the suffrage
movement. There was a demand for equal civil and political right for women. The
major achievements of first wave were recognition of civil and political rights of
women, right to property, arriage and divorce were recognized. Right

succession, m
to vote and right to education were granted to women.
Second wave of feminism:

Second wave of feminism started in 1960s and
1970s. The most important feminist of this time is Betty Friedan. In her “The
Feminine Mystique”, she discussed about the problems and dissatisfdction faced
by women. She was influenced by “The Second Sex” of Simon de Beauvoir in
which she discussed about

the inferior status of women given by society. She stated,
“One is not born, but rather becomes, a woman.”The second wave became an
ovementand inc

luded all the important issues. The second wave
ts of women and independence of women over her

body. According to the exponents of second wave political rights of women are
not enough and it must include all spheres of life. The main slogan of the second
wave was “Personal is Political”, which was coined by Carol Hanisch for the first
time. [t means that there is a connection between personal and political issues and
both affect each other. Economic rights, for example, equal opportunity in work,
equal pay for equal work, women’s sexual rights and independence of women
over her body was achieved to a greater extent.

Third wave of feminism: The third wave of feminism started in early 1990s.
This wave can be said to be the expansion of the second wave. The term “Third
wave feminism” was coined by Rebecca Walker. It included all the communities
which were previously left out. Unlike the second wave which gave more

aggressive social m
gave importance to sexual righ
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importance to the upper middle clas
: ( _ S women, the thi i
emphasis on the experiences of non white African wl;r(j'l rave included and g2
An importan i i o
The stand portant concept in the third wave feminism is “Standpoint feminism”
e standpoint feminists argued that the feminist mov : he .
. em

global issues like rape, prostitution, femal . ent should emphasis the
During the third wave, ale genital mutilation etc.

femini
participated in the movement on a ;Zrn;:::lme]_‘a gllobal movement and male also
€. Legal rights like LGBT ri ights
ghts, rig

of transgender were recognized,.Ri
. Kot grrl feminj
third wave of feminism. Riot grr] mff, emeI::msts were also associated with the
‘ su

omen in i
w Fe:umrﬂ:l::;ural fﬁfeld'_ They used music to express their feminist vi
ve of feminism: Fourth w ' TSt VIEWS.
s wave of femini .
of feminism is r i . Mminism started is wave
’ elated to internet, especially social medj “.‘ 2012. Tl"us w
issues of sexual harassment, violence aga edia. Its main focus is on the

. . i
laws against the crimes against women TherfISt women and demand for stringent
. . e .
are use of internet, especially social med atures of the fourth wave of feminism

pported active participation of

social media.

Conclusion:

pseudo feminists want a world with wq
concept of feminism and mij ..
Pseudr:) fomimists want Hus§ tl.le basic idea of feminis . :
does nat defnand for su “P.enonty of women and the ™ that is gender equahtr);
( eriori . are - ini
feminism does not encosragerllgt: f;v Omen, rather t.he}zldemantl en BUt. femlmsiﬂ,
of men. Betty Friedan in her ~ ed for men, Feminism g and for equality. A8% n
’ o ner The Feminine Mvati Oes not support oppresslo
enemy but the fellow victims. The rea} ene ystique” wrote “Mon are 10t ¢
Gender equality should be an issué p - 2

men dOmi .

”

my is

i : and le
women. But in present time s gal provis; '
Ome Women migyqe thes:]lons ;o protect the nghtfg t‘;
aws for their own bene!™™”
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for women in all spheres of life,
feminism. Both men and women hav
goals. It is impo

In order to achieve gender equality, justice and equal rights and opportunities
it is important to understand the ideology of

e to become equal partners in achieving these
rtant to remember that pseudo feminism cannot bring gender

equality and justice.
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TRUTH AND NON-VIOLENCE: GANDHI'S
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Abstract:

Truth and non-violence are the foundation of G
these as weapons to achieve his goal. According to
violence” are inseparable to one another, Gandhigr

the same coin. Truth and non-violence ac ;

: : ) » according to Gandhi hills.
Ahimsa or non-vx?lence is the means and Truth of Satya is th are as olt'i as Sried
Truth or .Satya w1t1.1 .reahty. According to Gandh; Trath” e Enlc}. He 1d.er1 iec
play role in harmonizing people and spread peace a + druth” and “Non-violencé

andhi’s philosophy .He used
Gandhi, “Truth” and “non-
egards these as the two sides of

Key Words: Gandhi, Truth, Non-violence Satyagrah
, a.

Introduction:
Truth and Non-violence are the important
which are the foundations of his philo conce

sophi
from the word ‘Sat” which means to ‘ey; l?hlcal thou

Pts in Gandhi’s philosOPhy’
ght. The word ‘Satya’ comeS

bring some social and political chan
‘practically as weapon to achieve his g
violence’ lead to uniting people eas

8es. He useq ‘Truth’

oal. A .
well ccording to Gandhi, “Truth’ and ‘No™
as spread Peace am ’

. ong them.
Objectives:
The main objectives of this Paperare:
O To explore Gandhi’s concept of truth a
0O To find out the importance of Gap, nd Non-violence,

d}\i’s tru
th .

] and Non-violence.
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5 is'impossible to separate th

Methodology: :
For this study, analytic method has been used in order to analyze Gandhi’s

th and Non-violence. This study is based on secondary data, books

Concept of Tru
etc.

Gandhi’s Doctrine of Truth: o o )
Truth, according to Gandhi is the sovereign principle in his philosophy.

According to him, one should be truthful not only in speech and actions but also
in his thought. According to him “Truth is God”. He experimented and verified
and practiced it in his day to day life. Truth, according to Gandbhi resides in every
human heart. Gandhi’s idea of truth evolved out of his study of Gita. He was
further influenced by Tolstoy’s “Kingdom of God” and Bible. He explained ak.Jout
truth in his book “Mangal Pravat”. According to Gandhi ,one who has realized
truth becomes perfect. He-considers devotion to truth as the only reason f.or our
existence. Truth, according to Gandhi, is not a property of God but Truth is God

o donot believe in God but there is no one who

itself. There are some people wh ‘ : :
does not believe in Truth. Thus, truth is universal. It is also considered as self-
revealing that corresponds to reality. It is the voice of conscience which is eternal

and it can be realized through préyers. It can be realized by the brave which
. ety - ing. The main goal of every human being,

requires self-purification and self suffering “VET

ac(clording to (I;andhi, should be the realization of truth. Gandhi believes that Truth

and Ahimsa go together. ‘Ahimsa is the practical expression of truth.

. f Non-violence: v .
Gandhi’s Concept 0 the important concept in Gandhi’s philosophy.

_violence is one of .
Non-violen n-violence are connected to each other and it

. . th and No
According to Gandhi, Tru em. They are like two sides of the same coin. Ahimsa is

Ahimsa is described by Gandhi in two senses-
ly means nonkilling or non—in];u)}/‘. It is the

! , rming others out of anger or se ish motives.
Z};}i)osite .of Hlmic,a.ol'fhlf:ilsr:s :2:; ;}?i's vigw of Ahimsa 1s inﬂu.enced by Jainism
whilcr:zt;ieasbts;:ltnAhima <hould be in thought, ,SPeed; ”ga:ﬁ“{tf‘sci‘:dmgbm
him, even thinking ill of others is considered as I-hmsa.‘ orb 'n'uri'n othepc:s:j : le
to tc;tall avoid Himsa. He holds that on? cannot survwfe ! ch tior?s E roo . lés
to an ex);ent Thus, Gandhi accepted killing under.lcl:ertaln C;)tge; whiéh ort:g, lt. '
acceptable t;) kill animals for our food. We C'fm k1' mlicf)squ ; » o ;Ir\fvxse
will Is)pread diseases. Thus, according to Gandbhi, taking life under certain conditions

the means and truth is the end.
negative and positive. Ahimsa usua
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is almost a virtue. Gandhi considers killi inj . .
certain conditimi\s, such as in anger, 'Pr?cfe ?;:22?’;;3 ::le ast;zllolen;:? only u1‘1der
The act of non-violence is thus free from absence of selfiShym :r selfish motxvecsl.
etc.. Thue:,, the r}egative meaning of non-violence is ’non-kil;:t lv,esl all'lger, .ha‘tre L
Ahimsa is c?n51dered to be the law of species. Gandhi hold ;{Ig or r.non-m]ur)’d'
ocutcgﬁe el'rlses out of violence then that good is temporasr}t, ‘;:4 zven if ang- gocio
andhi, is non vi S . Man ,accordin
oo 1 car never be .lo.lentdby naturg. Tl}e.body or the senses can be injured butgthe
. injured. Once the spiritual side of man is ] ‘
v1o.1ent r.1ature be.comes apparent. According to Gandhj awakene.d. then his non
Ahl.msa is love. It is a kind of feeling of oneness. It requir l,t}:he Posxtlve aspect of
feelings like anger, hatred, jealousy, etc. as it cfeates obsets ]e IT'Und to be free from
It c.omprehends such noble feelings of tolerance, fore; acles in the way of Love:
It is ea;y Tt'o lhate but it is difficult to love wh;ch fel;z?:ss, kindness, sympath);
strength. To love : es supre an
meangt o the stro?g Oalr’llzio;lz?; ;):tr;on 1s more difficult. TherefoI;e, :snejie;li);lce is
He says that The toste of love 1s ¢ e weak. It involves self-sacrifice and suffering
essence of love is sufferin > 'pasya and tapasya is self-suffering”. Thus, the
‘ : g.- Ahimsa, according to G cerig - U
universally .by all- children, young men and wom andhi, can be practlced
places and times. It only requires sincerity of Pllrpos:r;ncg grownup people ofBali
purity of intensions. B4

non-violence .acc-ording to Gandhi can only be practi .
God. Thus, faith in God is the most fundame Practice when one has a faith il

ntal condition for practice of Ahimsa-
Technique of Ahimsa:

Satyagraha, according to Gandhi, is the t
force or soul force or love force. Gandhi N
able to giveita definite shape. It is a force
by any communities. It can be also used j
Thus, it application is universal. Thig ¢

Practiccl;;rﬁlque of Ahimsa. It is the rut?
which e Y used this technique and are
N politic T‘ be used by any individual %
echnij al as well ag in domestic affairS»

1que cannot be yged by those who

: . Pply this force, -

Cfandt'u, me(ains‘ hqldmg fast to truth’. It is the 'agrgice'. Satyagraha’ according to
sx.nc.enty and vigorous love for truth. It represent a of satya. It requires 2 deep
dllf'flc.ult p;atll'.l. According tc? Gandhi, Satyagraha iS Sod s way. Thus, it is @ very
re 1g1‘ous elieve that there is one God who reside 8 based on love. It is pased o7
requires selflefssness and sincerity towards ¢ 8 In every one of us. Satyagraha

outcome from it. ruth without expecting any §°°

According to Gandhi, a S .

disciplined fegarless self-s aff at-yag"ahl must be honest i d
, , uffering ,tolerance and m and sincere, open minded/
ust have faith in God. It i8 2
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_ no violence, harassment, coercion a

3. Lal, Basanta Kumar, Contemporary

force against violence. If we deal violence with violence, anger to anger then we
are just adding fuel to fire. Such evils can only be removed by Satyagraha. It is a

method of conversion and not coercion. It is a method of changing or reforming

the wrong doers and the task of Satyagrahi is to reform them and shows them the

right path. Everyone has the element of good in them. When technique of
Satyagraha is applied to the wrong doers then they will realize their mistakes and
will mend their ways and their element of ‘goodness’ will wake up. According to
Gandhi, there must be ‘trust’ on the ‘goodness’ of the opponent. There must also
be a respect for the opponent. Satyagraha also demands extreme patience on the
part of the Satyagrahi. According to Gandhi, Satyagraha is not a passive resistance
because Satyagraha is more active than a violence. Again, in satyagraha, there is
nd hatred which is found in passive resistance.
Satyagraha, according to Gandhi, is based on love and obeys the law of God or
truth which is absent in passive resistance. Thus, satyagraha states that evils of
non-violence, anger, hatred can be removed by love, ahimsa and conscious
sufferings. It is the way of Truth or God which is universal in its application as it
can be practiced by children and adults, men and women, individuals and
communities, and by societies and nations. Its universality is derived from the fact

that it is the way of God.

Conclusion: . .
In conclusion, we can say that Gandhi’s philosophy is practical. Truth and

non-violence are very significant in today’s society. It is our social responsibility to
inculcate these ideas in the minds of the young generations. He applied “Truth”

and “Non-violence” for the socio-political change-
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Abstract:

Vivekananda
speaks about Vedants phiIOSophy in the 20% century at club,

He was a major force in the re fOrmatI:hy of Vedanta and Yoga in western world-

idea of Vedanta, according to Vivekanaorcll Of. Hindu religion in India. The centra
that of barren unity. H . Nda, is that of ‘unitv i - tv’ rather tha?
age. In his exposititc):n ofet;:;a\sle?:rﬁ?tve-ffecﬁve exPOI\entnc:;y V?d:ii;egl tfe moder™
He said, Reality is _ 4 Vivekananda sye - jstencé
absolute barrietr};. ”I: ;;8;1? ‘;;;t”ex%sts. in many forms ii;::}f C;r::r;::tt);: : ::;ted y
of Vedanta should be proved. Life ,ls only a vibration. He savs that thz fouower-"
greater interest for human b .Of bEI.ng 4 man and Sh(;uld ayik ta ther for
oriented philosoph . cing. Vlvekananda' ; wwa'k foge

P phy of life which directs map ¢ ls Practical Vedanta is an a¢

0 live and active life.

Keywords: i y
yw Practical Vedanta, three 0ga, humga edo
, N action, freedom

tion

Introduction:

‘Traditional Concept of Ve

and philosophy in the contemporary period. He presented with great lucidity his
views on religion and its associated problems at the Chicago parliament of world
religions in 1893. He was a major force in the revival of Hinduism in India, and
contributed to the concept of nationalism in the India. ' o
Vivekananda studied Upanishads and Bhagawad Gita thoroughly. The subject
nearest to his heart was philosophy. His knowledge of Advaita Vedanta was
extremely thorough.He translated a number of passages from Shankara’s
commentary on the Brahma sutras. Vedanta philosophy is the philosophy which
claims to be the exposition of the philosophy taught in the Upanishads and
summarized in the Brahma-sutras of Badarayana. The Vedanta philosophy, as it is
generally called at the present day, really.comprise_s all the various sects that now
exist in India. The Vedanta practically forms the scriptures of the Hindus, and all
system of philosophy that is orthodox have to take it as their foundation.
Vivekananda said Vedanta philosophy has certain peculiarities. It is perfectly
impersonal; it does not awe its origin to any person or prophet: it does not build
itself around one man as a centre. Yet it has nothing to say against philosophies
which do build themselves around certain person. So Vivekananda represented
neo- Vedanta philosophy which is called practical Vedanta. It is an action oriented

Philo:sophy of life which directs man to live and active life.

Objectives
The objectives of the study are:
I To explain traditional concept of Ye
of Indian philosophy- ' . .
II. To explain the Vivekananda’'s concept of practical Vedanta. . |
III. To explore the role of three yoga in practical Vedanta of Vivekananda’s

philosophy.

danta philosophy which is a theistic school

Methodology:

The study involves the
which contains related boo
applied for study.

analytical method of on the basis of secondary sources
ks. It is the concept based analytical methodology is

danta Philosophy :
osophy Astika or orthodox school recognized

dox or Nastika school do not recognized the
e basis systems in Indian philosophy. Among

In the tradition of Indian phil
the authority of Vedas and hetero
authority of the Vedas. There are nin
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e

the six systems of Astika s

continuat)i,on of the Vedic cultcuhrz,O 's Vedanta may be regarded as the directs
) Vedanta philosophy is the philosophy which claims to be the expositi f the

philosophy taught in the Upanishads and summarized in the B }E)OSI ot f

Badarayana. The word Vedanta means the end of the Vedas Ve;a r:la- s;ut-rast :e

culmination of Vedic wisdom both historically and philoso hic.:all im a ;neal:r;s e

as uttara-mimamsa. It is mainly dependent on the non-dul:listic );;.hitkl)zz;sy o;) :¥1e

'Upanishads. Vedanta contained in the various books of the Vedas, which assert
, 1

that the universe is infinite in space and i

eternal in duration. It inni
. . -Itnever had a beginning,
a}r:d e will have an end. The Vedanta says that you are pure and erfilct an%i
t .at ther-e is your own nature. It is higher even than good. Good i p 1, i
differentiation than evil. The Vedanta system be - ood s only 2 €5

. ins wi ‘i
and ends with real optimism. gins with tremendous pessimisr

According to Vedantist, the whol i
, e of this univ i i
the material cause of this universe, but not really crsels evolved from God. God 8

all the changes we see in it are onl
Y apparent. Accordi .

i VInity is exich - ing to Vedanta, behind
everythlrl\)g 1t‘he saEe dlvmlty. 1s: existing, and out of this comei the b 'antfa lity
Vedanta believes that do not injure another. Love everyoneasyo e basis olfrrlx)ora use—

ur own self, beca

the whole umver'se is one. In injuring another, I am injuri i i
another, I am loving myself. njuring myself; in loving

only apparently. It is unchanged-

Vivekananda’s Concept of Practical Vedanta

. Th'e central idea of Vedanta, according to Viyek i ity i
variety’ rather than that of barren unit ananda, is that of ‘unity 1"

is one, but it exists in many forms which are not
. e . o
is all one”. Life is only a vibration. 5

According to Vivekananda, Vedanta phj )

’\I‘/Zd}::tlaif ;. ltheori is. not ‘kl\:)ractical thenpit II: St.losi}llgs: r\l;)it Piactical, itis theore;ica;l;
: philosophy in 20" century at club, Boston H ve ananda speaks ab©
represent a.phllosophy of India, which is called éh e VSaxd that, “I came heré f‘;
ilz;lo:so i}gel:evtelev‘;eryﬂanqem Aryan literature knouem Sd:}r:ta Philosoph);} '1;215
eml;odied in t,hat mars).fs 0‘;"‘1’;1' orall the SPeculations and ei e:i ocos Ofc:he ali’ses’
Vedanta philosophy h erature collected and cyljeq tI})l e e This
. " y has certain peculiarities. in, the £ rough centurle€s. *
impersonal; it does not awe its origin to any person :-r 2rst Elace, it is perfs‘i';ly

) rophet: it does not

Parated by absolute barriers- “It
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itself around one man as a center. Yet it has nothing to say against philosophies

which do build themselves around certain person.
The philosophy of Vivekananda is idealistic in more senses than one. Idealism
_ism or Idealism as such. Metaphysical Idealism

believes that the reality is ultimately spiritual or mental or ideal in character.

may mean either Ideal-ism, or Idea

Vivekananda is not an idealist in that sense. He is an idealist because he believes
that ultimate reality is essentially spiritual in character. He is also an idealist in the
sense that he believes in the ultimacy of certainideal values and recommends that
a continuous and persistent effort should be made for the attainment of those values.
His ‘idealism’ is therefore not unrealistic; idealism becomes unrealistic only when
the ideal is nothing but a creation of one’s imagination.

Vivekananda’s idealism is monistic. An idealistic philosophy that is strictly
monistic becomes abstract and comes to assert that reality has to be indeterminate.
Vivekananda's very often describes reality in this fashion - in the fashion of the
abstract monist. But, at many other places, reality is given a monotheistic description
and assertions about God’s characters and emphatically made. The practical
teaching of Vivekananda is optimistic, activistic and created to men. Vivekananda
says that the followers of Vedanta should be proved of being a man and should
work together for the greater interest for human being. So, Vivekananda’s practical
Vedanta is an action oriented philosophy of life which directs man to live and

active life. For Vivekananda, we must be able to carry it out in every part of our
lives. And not only this, the fictitious differentiation between religious and the life
: edanta teaches oneness- one life throughout.

of the world must vanish, for the V :
The ideal of religion must cover the whole field of life, they must enter into all our

thoughts and more and more into practice. ‘
Vivekananda said many times how we can work if we do not have the passion
which we generally feel for work. Vivekananda thought in this way years ago, but

when he growing older, getting more experiences he find it is not true. The less
passion there is, the better we work. The calmer we are the better for us, and more
the amount of work we can do. When we let loose our feeli.ngs, we Yvaste so much
energy, shatter our nerves, disturb our minds, and'accomphsh very llttle{ work. The
energy which ought to have gone out as w01.rk is spent as mere feeling, which
counts for nothing. It is only 1 the mind is very calm and collected that the

whe
whole of its energy is spent in doing good work. And if you read the lives of the
great workers which the whole h

as produced, you will find that they were
wonderfully calm man.The Vedanta peaches the ideal; and the ideal, as we know,
is always far ahead of the real, of the

practical, as we may call it. There are two
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tendencies in human nature: one to harmonize the ideal with the lif d th
other to elevate the life to the ideal. It is a great thing to understa ed i e., and the
former tendency is the temptation of our lives. rstand this, for the
Ir} hlS practical Vedanta Vivekananda synthesized the truth of Vedanta with
the spm.t of socialism. According to him, each and ev ery individual he an ; v\fu
from l:.»emg hariased by his fellow being. Practical Vedanta str a ! as tcf> edree
anle anll to power. This is the positive aspect of Vivekananda N‘;SSG o ot Ct>hm
principle of freedom in its highest form. The achievement : 3 ;n represents .e
every field have been possible through the growth of freedon-sl ?['h uman cu'lture lm
as well as the end to be achieved is the same for science and 1:eli (? °r.lgu'1al 1m;c>1u se
The struggle for freedom is unites man with the cosmos, beca gltc})ln, itis fr.ee qm.
on everywk?ere.. Buf it also distinguishes man from the r’est ofusetu - g0$8
in human life is this struggle conducted consciously and int rﬁ? re, because 9 ly
universe embodies a striving for freedom. All that we see has f el 8ent.ly. The whole
for freedom. Thus, Vivekananda’s practical teachin orits F)a.sm.t}us struggle
centered philosophy. gs are activistic and man-

The Role of Three Yoga in Vivekananda’s Philosoph .
( _ ophy: =
YIYek:;Il\and;, more 01.r less, in the manner of ancient Hindu phil hy, says
that it is only when man is able to pass beyond the cycle of bif;hl osoci) yl;'sfﬁ):s
s and reb1

that he is able to attain immortality. Birth
. s .
by the self; by actions again the activity of bo:l;e_ guided by the karma performed

But, how can the soul realize immortality? Viv.

. eka i
a very comprehensive manner to the realiza nanda uses the term ‘Yoga' 11!

union. Hon is the path of discipline and

i. The way of knowledge ( Jnana Yoga):
The way of knowledge is based on :
th izati
ignorance. Ignorance, according to Vivekanasdl:zlslf}?nf’n that bondage is due t©
’ el

of things; it is the inability to-distinguish betwee gnorance of the real nature
n

' ' : the r :
includes knowing of truth, to lift up the hearts to the S:;rleanrxldBm?IeaL Itdls cil)SrZ
: e Being, and a

F—hm. There is also a practical influence. The intellect js neith e

it can b'e used to Il)fl:o}rlnzte or destroy good life. Jnana yo al : el:n good nor bad, su;cs

us realize our selfish desires and perpetuate oy limitegd l'sd owledge thatctlle P
identities is consider®

lower knowledge. It ij" t'ermed as Avidya or ignorance Th
us overcome our egoistic attitude and desires ang rea;liz e k;mwledge that helps
e who are is consideré

higher knowledge or the .real knowledge. Jnana yoga i .
true knowledge by learning how to contro] our Ifi"lnéssthe;efore the pursu1ttce>r
and senses and cen
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Producing karma can be stopped-

ourselves in our spiritual selves so that we can become free from our bondage to
the cycle of the births and deaths and achieves liberation.

ii. The way of devotion ( Bhakti Yoga): B

This is the way of knowing God through intensity of feeling. Vivekananda
says that strong emotions have the capacity to awaken and activate the potential
powers of man. Devotion or love, according to Vivekananda, is natural to man.
The Bhakti-yoga is the way of pure love in which the objects of love or devotion is
not the finite or the limited, but the supreme. The Gita also speaks of Bhakti or
devotion as the most potent means of attaining God. Bhakti is the emotional
attachment distinct from knowledge or action. It is also mentioned in Bhagavad-
Gita that if human beings do not love and worship, they become shut within the
prison of their own egoism. Devotion to the supreme is possible only with a personal

God, a concrete individual full of bliss and beauty.

iii. The way of action ( karma Yoga): -

Vivekananda says,“Karma yoga” is a system of ethics and religion intended
to attain freedom through unselfishness and by good works. The word karma is
derived from the Sanskrit ‘Kri’, to do; all action is karma. Man has to remain in the
world, in the midst of evil and good, and pain and suffering. And he has to work,
has to keep on working as well as he can. Pleasure is not the goal of man, but
knowledge. All the actions that we see in the world, all movements in human
society, all the works that we have around us, are simply the display of thought,
the manifestation of the will of man, and the human character is manufactured by
karma. According to-karma yoga, our first duty is not to hate ourselves, because to
advance we must have faith in ourselves first and then in God. He who has no
faith in himself can never have faith in God. The selfless service in karma yoga is
believed to lead with its purification of the mind and heax:t, to the turning of one’s
life into a spiritual act as a whole. Karma yoga is described as a way of aFﬁng,
thinking and willing by which one orients oneself tow‘:uds réahzauon by acting in
accordance with one’s duty(dharma) without consideration of personal self-

centered desires, like or dislikes.

Conclusion: - ' .

Swami Vivekananda’s philosophy arises from the awareness of the social,
religious and economic conditions of the Indian masses. He had also a realization
that at least some of the social evils were due o the orthodoxy and superstitions
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prevalent in the society of the time. He had a deep conviction that this due to
a loss of faith in spiritual values. Vivekananda's deepest influenc " lw-rash He ht
in Ancient Hindu philosophy especially of the Vedanta e upon s hots
In Bhagavad-Gita, there are three main ways for ;IChievin Al The
are- Karma yoga, Jnana yoga and Bhakti yoga. Vivekananda maignf lvédlor; o Oi
the path of action (karma yoga) which gives a new interpretati yfa; SV ed -
thought. Vivekananda thought that each and every in divipdu 1 hon of the Ve fan
being hariased by his fellow being. Practical Vedanta stress da as to be free rOfﬁ
to power. This is the positive aspect of Vivekananda. Thus fh on freedom and Wlt
makes us aware of our infinite resources and to up hold 0' e t:dsk of true Yedan a
it ur universal and internal
Thus, Swami Vivekananda wanted to revi . :
] ul.'lique ey, Ele Swoned o givecpiri O;e\\;;\(;z rclltaasi;cile\/edan.ta philOtsoPl*l)l/Inl:I(?l
society. Because, he thought that classical Vedanta phi}])(r)zzhfd’-pramcam{lch
phy is very ‘

theoretical, it is not applied in the : :
; practical f .
philosophy which is called practical Vedanta feld. So, Vivekananda presented a
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